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An Introduction 


My 88-year-old Dad pounded one simple phrase into my 
head, “Put it up”. He had a place for everything; he main- 
tained nothing was finished until everything was “put up”. 
How simple, yet so vital. Dad was yelling “FINISH” at me. 
Don’t stop, don’t quit—‘FINISH”. 

Modern Americans—weak Christians—are impulsive 
starters, yet notorious ‘finishers’. We start then stop; we 
gain only to lose. People artificially got, then must be ar- 
tificially kept. Gimmicks have replaced maturity; gadgets 
overrule spirituality. It is always too soon to quit. 

This brings us to Leslie G. Thomas and this book. To write 
an introduction humbles and awes. It equally inspires. Leslie 
Thomas is uniquely qualified to write this book. He has com- 
petency in scholarship and journalism. He can say what he 
wishes to say. His mind is clear and his hand wise. But the 
great qualification lies in his life. He dares to write what 
he has lived! He has practiced what he preaches. He not 
only has started—he has continued. He has grown and 
developed. He wishes not rights, but responsibilities; he has 
not only ability, but availability. It is always too soon to quit. 

The world cries aloud for such wisdom! HowTo books fail! 
Short cuts are catastrophic! Me-ism fails! It is always too 
soon to quit. Leslie Thomas motivates us to “put our hands 
to the plow and not look back”, 

—Charles Hodge 


Preface 


The way over which all people in the world travel, as they 
go onward toward their final destiny, is frequently referred 
to as a highway. If we think of the super-highways of our 
day, we naturally think of them as containing several lanes, 

‘each designated for a particular class of travelers—some 
slower than others, some for shorter distances, others mark- 
ed for through traffic, et cetera, et cetera. 

The Lord Jesus Christ himself referred to this type of 
highway in his great sermon on the mount, namely, “Enter 
ye in by the narrow gate: for wide is the gate, and broad 
is the way, that leadeth to destruction, and many are they 
that enter in thereby. For narrow is the gate, and straighten- 
ed the way, that leadeth unto life, and few are they that find 
it.’ (Matthew 7:13-14) 

The “broad way” (road) has many lanes (the “ways of 
death’—Proverbs 14:12), while the “straightened way”, that 
is, the restricted way, is not available to any, except those 
who follow Christ—‘I am the way”. (John 14:6). 

All responsible people on the highway of life must choose 
the way in which they prefer to travel; such is the 
prerogative granted to every responsible human being, not- 
withstanding the fact that the heavenly Father wants all men 
to follow his Son. 

Not only is mankind endowed with freedom of choice; 
each individual will be held accountable for the choice 
which he makes. (cf. Joshua 24:14, 15; Jeremiah 6:16.) This 
is why it is so important that the right choices be made. John 
Oxenham has expressed the matter in the following words: 


To every man that openeth 

A Way, and Ways, and a Way. 

And the High Soul climbs the High Way, 
And the Low Soul gropes the Low, 

And in between, on the misty flats, 

The rest drift to and fro. 


But to every man there openeth 
A High Way, and a Low. 

And every man decideth 

The way his soul shall go. 


Now only is man responsible for his choice to a road; he 
will also be held accountable for his very attitude toward 
life and his responsibilities, as he travels that road. In the 
words of Grantland Rice: 

For when the One Great Scorer comes 

To write against your name, 

He writes—not that you won or lost— 

But how you played the game. 

But it remained for the Lord Jesus Christ himself to put 
all the elements of choice, along with the consequences 
which are sure to follow, in their true perspective, namely: 

“Then said Jesus unto his disciples, If any man would 
come after me, let him deny himself, and take up his cross, 
and follow me. For whosoever would save his life shall lose 
it: and whosoever shall lose his life for my sake shall find 
it. For what shall a man be profited, if he shall gain the 
whole world, and forfeit his life? or what shall a man give 
in exchange for his life? (Matthew 16:24-26.) 

The fact that man is on life’s highway is not his respon- 
sibility, but God’s; but the priorities which he chooses and 
pursues will determine his ultimate relationship with God. 
The purpose of this book is to call attention to some of the 
greatest issues, which can concern each responsible in- 
dividual, as he journeys toward his eternal destination. 

All scripture quotations, unless otherwise noted, are from 
the American Standard Version, A. D. 1901. 

It is the hope of the author that the things discussed in 
this book will do two things, namely: (1) Encourage the 
reader to choose for himself, if he has not already done so, 
the best ways of serving the Lord, with reference to his own 
salvation; and (2) To inspire the reader to try to win as many 
souls to the Lord’s way of living as he possibly can. 


The awesome reality of the inevitable consequences 
which will surely be the lot of all who travel the highway 
of life is a sobering thought. It would be a wonderful incen- 
tive for seeking the Lord’s way, if every responsible person 
would keep before him the following maxim, which some 
thoughtful person suggested: 


ONE DAY I SHALL BE 
WHAT I AM NOW BECOMING 


And so, in the words of J. Wilbur Chapman: 


One day the trumpet will sound for His coming, 
One day the skies with his glory will shine; 
Wonderful day, my beloved ones bringing; 
Glorious Saviour, this Jesus is mine! 


Living, He loved me; dying, He saved me; 
Buried, He carried my sins far away: 
Rising, He justified freely for ever: 

One day He’s coming, O glorious day! 


—LESLIE G. THOMAS 


The Publisher’s Statement 


The name of Leslie G. Thomas is synonymous with Chris- 
tian writing. His articles have appeared in numerous gospel 
papers and magazines. His books have been printed and 
distributed throughout the brotherhood. 

Bro. Thomas was born in Rutherford, TN on July 6, 1895. 
This means that he is almost 90 years of age. Yet he is still 
active, living in Chattanooga, TN, and teaching a Bible Class 
for the Brainerd Church of Christ. 

I have never met Bro. Thomas personally, but I have heard 
of him and known of him all of my Christian life. I was 
pleasantly surprised when he presented me with the oppor- 
tunity to publish this book, and I am delighted to be able 
to do it. 

This work deals with the all-important question, WHERE 
WILL YOU BE WHEN THE SUN GOES DOWN? After be- 
ing a Christian for many years, and after preaching and 
teaching God’s word for over 60 years, Bro. Thomas comes 
face to face with man’s responsibilities to man and to God 
in relation to this life and the life to come. The book is filled 
with scripture references in support of the truths that are 
set forth. One cannot help but be benefitted by reading what 
he has written. 

I therefore want to commend this book to you, and I send 
my greetings to Bro. Thomas with the wish that the Lord will 
continue to bless his life for the good of all and to the glory 
of God. 

J. C. Choate 
Winona, MS 
June 1, 1985 


LIFE’S SUPREME ASPIRATION 


As Jesus was nearing the end of his ministry here among 
men, a lawyer who was a member of the sect of the 
Pharisees, but with a motive unbecoming a person who 
claimed to be a worshipper of God, asked the Lord a ques- 
tion, trying him: “Teacher, which is the great commandment 
in the law?” The Lord’s reply to him was, “Thou shalt love 
the Lord thy God with all thy heart, and with all thy soul, 
and with all thy mind. This is the great and first command- 
ment. And a second like unto it is this, Thou shalt love thy 
neighbor as thyself. On these two commandments the whole 
law hangeth, and the prophets.’ (Matthew 22:34-40.) 

The words of Jesus, just quoted, clearly imply that there 
is no greater duty incumbent upon responsible people in this 
life, than that of loving and obeying God; since it is impossi- 
ble for one to love God without obeying him. “For this is the 
love of God, that we keep his commandments: and his com- 
mandments are not grievous.” (I John 5:3, cf. 2:6; John 14:15.) 

Thus, to love God, as the Scriptures teach that one should, 
is equivalent to obeying him. And inasmuch as one who 
pleases God in this way will be saved, to love God supreme- 
ly is equal to saving one’s soul, both in this life and in the 
world which is to come. (Cf. Acts 2:40; I Timothy 4:16.) 

But the answer which Jesus gave to the lawyer’s ques- 
tion, in the passage cited above, contained more than the 
Pharisee probably expected to receive; for he only inquired 
about “the great commandment”. The questioner, on that 
occasion, should have learned from the Lord’s reply, and so 
should we, that the great truths about God involve more than 
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merely satisfying the mind, or one’s curiosity, regarding 
them. — 

That which was just noted is true since, in the very nature 
of things, it is impossible for one to love God without loving 
his fellow man. And this implies, of course, that if one loves 
his neighbor as he loves himself, he will certainly want to 
seek his neighbor’s welfare, both in this life and in the 
preparation for the life with the Father in heaven. 

Thus, for all practical purposes, life’s supreme aspiration 
should involve one’s love for God and love for one’s fellow 
man. And this, according to the apostle Paul, will result in 
one’s fulfilling the law. ‘‘..and if there be any other command- 
ment, it is summed up in this word, namely, Thou shalt love 
thy neighbor as thyself. Love worketh no ill to his neighbor: 
love therefore is the fulfillment of the law.’ (Romans 13:8-10.) 

The great work of pleasing God, and accomplishing his 
work, can be achieved only as one follows the instructions 
which have been set forth in the Holy Scriptures. The Lord 
Jesus Christ said: 

“He that rejecteth me, and receiveth not my sayings, hath 
one that judgeth him: the word that I spake, the same shall 
judge him in the last day. For I spake not from myself; but 
the Father that sent me, he hath given me a commandment, 
what I should say, and what I should speak. And I know that 
his commandment is life eternal; the things therefore which 
I speak, even as the Father hath said unto me, so I speak.” 
(John 12:48-50.) 

As one travels the highways of this and other countries, 
especially those which are not familiar to him, one is always 
looking for “highway markers”, which indicate to him the 
identity of the road he is on, and something of the destina- 
tion toward which he is going. And this same principle 
should be followed in Bible study. One needs to know 
something of the goal which he hopes to reach; and he 
should make certain that he is on the road which will 
ultimately take him to the place he wants to go. 
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The principal highways of any well-developed country are 
carefully marked by signs, which enable the traveler to know 
where he is, as well as the destination toward which he is 
going. And what is true of the material highways is also true 
of spiritual thoroughfares, and especially those which are 
mentioned in the Bible. 

The prophet Jeremiah plainly implies the need of such 
helps, when he says, “O Jehovah, I know that the way of man 
is not in himself; it is not in man that walketh to direct his 
steps.” (Jeremiah 10:23; cf, Proverbs 20:24; Isaiah 26:7.) 

If one, therefore, would travel the pathway which leads 
to the glory world, one is assured by the word of the Lord 
itself of all the help one needs in reaching the goal. 

Four of the best known personalities of the New Testa- 
ment have given their testimony regarding the issue now 
under discussion, namely, Life’s Supreme Aspiration. Any 
one, therefore, who is willing to see to it that his life is 
directed according to their guidelines is certain to reach the 
haven of eternal rest. 


The Apostle Paul’s Great Ambition 


Wherefore also we make it our aim, whether at home 
or absent, to be well-pleasing unto him. For we must all 
be made manifest before the judgment-seat of Christ; that 
each one may receive the things done in the body, accord- 
ing to what he hath done, whether it be good or bad. (2 
Corinthians 5:9, 10.) 

Two grand truths are clearly revealed in the passage just 
quoted, namely, (1) the recognition and acceptance of one’s 
responsibility in the sight of God; and (2) the motivation 
which impels one to make every effort possible to gain the 
Lord’s approval. 

It is said that some one asked Daniel Webster regarding 
the most solemn thought that ever entered his mind. That 
great statesman replied, without hesitation, by saying that 
it was the fact that he one day must stand in the presence 
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of God and be judged for what he had done here upon the 
earth. 

When people are properly informed regarding the 
truthfulness of the propositions now before us, there are few 
things which affect their standing before the Judge of all 
the earth more than the motives which prompt their actions, 
or lack of actions. 

Archibald Alexander says that “men are more accoun- 
table for their motives, than for anything else”; while Hugh 
Blair notes that “in the eyes of that Supreme Being to whom 
our whole internal frame is uncovered, motives and disposi- 
tions hold the place of action”. 

Any one who will read Matthew 5:27, 28 and I John 3:15 
will be able to see how the Lord himself regards motives. 
The two passages just cited read as follows, respectively: 

“Ye have heard that it was said, Thou shalt not commit 
adultery: but I say unto you, that every man that looketh on 
a woman to lust after her hath committed adultery with her 
already in his heart.’ 

“Whosoever hateth his brother is a murderer: and ye 

know that no murderer hath eternal life abiding in him.’ 
The reason why a man who looks on a woman to lust after 
her has already committed adultery with her in his heart; 
and why the one who hates his brother is a murderer, is 
because that which is capable of adultery and murder are 
in the sinner’s heart. And if such thoughts are allowed to 
mature and bring forth fruit, the actual deeds in question 
will eventually be committed, if at all possible. 
_ A good example of the principle now under consideration 
at work, may be seen in the life and activities of Judas 
Iscariot. He permitted the seeds of avariciousness (cf. John 
12:1-6) and revenge (see Mark 14:3-11) to linger in his heart. 
When, therefore, he received the stinging rebuke from the 
Lord, it was easy for him to seek revenge. (Cf. Matthew 
27:3-5.) 
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One of the primary reasons why Benedict Arnold attempt- 
ed to deliver this country into the hands of the enemy is 
evidently found in his effort to seek revenge, following the 
rebuke which he received from General George Washington. 

Evil motives can influence life, as well as motives for good; 
and it is therefore never wise for one to permit evil of any 
kind to dwell in his heart. This is vital to one’s welfare, since 
it is always true that the “thought is father of the deed”. 
“For as he thinketh within himself, so is he.’ (Proverbs 23:7.) 

The things which have just been said should enable one 
to see why the apostle Paul attached so much importance 
to the question of motives. He was thoroughly convinced that 
all men must stand in the presence of God, and be judged 
according to their lives, while here upon the earth. And with 
that truth ever before him, he made it his constant aim to 
please God. 

The marginal reading of “make it our aim” is we are am- 
bitious. (Cf. Romans 15:20; I Thessalonians 4:11, the only 
other places in the New Testament where the original word 
(philotimeomai) is found, according to A Concordance to 
the Greek Testament, Edited by W. F. Moulton and A. S. 
Geden. 

Someone has called the idea of a judgment-day the first 
principle of religion. The idea is involved in both religion 
and conscience. The Old Testament conception of God as 
a Judge is affirmed over and over again (cf. Genesis 18:25; 
Job 8:20); but it is only when one turns to the New Testa- 
ment does one find the essence of the question fully reveal- 
ed. (Cf. John 5:22, 23; Acts 10:42; 17:30, 31.) 

Thus, not only does the New Testament reaffirm the doc- 
trine of a final judgment, at the end of the present age; it 
also reveals the principle of it, which is summed up in Christ. 
But this Judge is unlike any other who ever sat upon a 
judgment-seat; for he is both Judge and the Standard of Judg- 
ment, and his authority and his law are one. 


The Lord’s Solemn Warning 
Not every one that saith unto me, Lord, Lord, shall enter 
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into the kingdom of heaven; but he that doeth the will of 
my Father who is in heaven. Many will say to me in that 
day, Lord, Lord, did we not prophesy by thy name, and by 
thy name cast out demons, and by they name do many 
mighty works? And then will I profess unto them, I never 
knew you: depart from me, ye that work iniquity. (Matthew 
7:21-23.) 

The “kingdom” referred to, in the passage just quoted, 
is the eternal kingdom; and “that day” is the final judgment 
day. It will not be enough, at that time, for one to call upon 
the Lord and plead for mercy; unless he has ordered his life 
in keeping with the will of the heavenly Father. (Cf. Luke 
6:46.) 

The term “iniquity” is a translation of the Greek anomia 
which, in turn, is derived from anomos. The privative prefix 
“a” indicates negation or absence of law, or, which is the 
same thing, without law. The Greek word for “law” is nomos. 
Thus, when anomia is properly analysed, the idea is: “a’— 
without; and nomia—law. 

Thus, a worker of iniquity, as Jesus used the term in the 
passage now under consideration, is one who acts without 
law, or, more specifically, one who acts without authority. 

The practical application of the lesson which Jesus is 
teaching is with reference to people who engage in religious 
activities, which the Lord has not authorized. The apostle 
John makes the following comment regarding this issue, 
namely: “Whosoever goeth onward and abideth not in the 
teaching of Christ, hath not God: he that abideth in the 
teaching, the same hath both the Father and the Son.” (2 
John 9.) 

If the Bible is to be accepted as the word of God, and the 
New Testament as his final word to mankind, then the only 
possible way for any responsible person to learn the will 
of God is for him to search the Scriptures and do his best 
to determine that which the heavenly Father wants him to 
know and to do. One may also need the assistance of the 
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“bankers”, that is, people who can provide help, beyond one’s 
own ability to act for himself. (Read Matthew 25:24-27).) 

The Old Testament portion of the Holy Scriptures was 
“spoken unto the fathers in the prophets by divers portions 
and in divers manners”; while the New Testament part was 
“spoken unto us in his Son’. (See Hebrews 1:1, 2; cf. 2 
Timothy 2:15, where the apostle Paul urges that the “word 
of truth” be handled aright, or, as the marginal reading has 
it, “holding a straight course in the word of truth.”) 

Jude tells the Lord’s people “to contend earnestly for the 
faith which was once for all delivered unto the saints”. (Jude 
3.) R. C. H. Lenski, in commenting on this passage, says: 
“Once delivered (effective aorist) means ‘once for all’ (the 
classical meaning) and not merely ‘on one occasion’. Bengel 
is right: Nulla alia fides dabitur, there is no other faith. To 
offer doctrines that are other than this faith is to offer 
falsehood, poison. To subtract from or to add to this faith 
is to take away what Christ gave or to supply what he did 
not give. ‘Once—for all time, ’til the end of the world’ (Matt. 
28:20.”) 

We learn from the apostle Peter that the Lord has 
“granted unto us all things that pertain unto life and 
godliness, through the knowledge of him that called us by 
his own glory and virtue”. (2 Peter 1:3.) The only knowledge 
we have of the Lord is through his divine revelation. One 
can learn of his handiwork through nature (cf. Psalm 19:1f.; 
Romans 1:20); but no one can learn of the Lord’s identity, 
or what his will is for mankind, except through divine revela- 
tion. (Cf. Isaiah 55:8, 9.) 

The apostle Paul informs us that the man of God is fur- 
nished completely unto every good work, through the Divine 
Scriptures (2 Timothy 3:16, 17); and the apostle John cau- 
tions, as noted above, that whosoever fails to abide in the 
teaching of Christ, has neither the Father nor the Son (2 John 
9). 
The ultimate goal toward which God’s people are to strive 
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as set forth in Ephesians 4:13, namely: “till we all attain unto 
the unity of the faith, and of the knowledge of the Son of 
God, unto a fullgrown man, unto the measure of the stature 
of the fulness of Christ.’ (Read Ephesians 4:11-16.) 

Warnings are frequently sounded in human experiences; 
and when they come from genuine sources, it is foolish and 
sometimes fatal to ignore them. But how much more so when 
the warnings come from the eternal Son of God, who will 
one day judge all mankind! 

The story is told of a businessman living on Long Island, 
New York, who received an expensive barometer through 
the mail. He had ordered it and was, of course, expecting 
it to come to him. When he opened the package, however, 
the instrument did not look just right to him, since he was 
expecting the “pointer” to be in a neutral position. But in- 
stead of that, it was several degrees over to one side. He 
shook the barometer violently, but still it would not “act” 
as he thought it should. 

The new owner of the barometer, in disgust, called in his 
secretary, dictated a “hot” letter to the manufacturer, and 
sent the barometer back to the ones who produced it. 

That same afternoon at four o’clock the wind blew and 
the rain came, as a violent storm struck that part of Long 
Island; and that part of the area was either destroyed or 
heavily damaged. The life of the man who sent the baro- 
meter back to the manufacturer was spared; and when he 
had time to think, he remembered that he had had plenty 
of warning of what to expect, but that he had not had the 
foresight to heed it. 

The lesson just suggested should be obvious to all who 
sincerely believe that Jesus is the Son of God, and that he 
will one day sit in judgment regarding the things done in 
the body, whether they be good or bad, as the New Testa- 
ment so clearly teaches. We can smash the barometer, but 
we cannot stop the storm! 


The Apostle Peter’s Exhortation to Stedfastness 


And account that the longsuffering of our Lord is salva- 
tion; even as our beloved brother Paul also according to 
the wisdom given to him wrote unto you; as also in all his 
epistles, speaking in them of these things; wherein are 
some things hard to be understood, which the ignorant and 
unstedfast wrest, as they do also the other scriptures, un- 
to their own destruction. Ye therefore, beloved, knowing 
these things beforehand, beware lest, being carried away 
with the error of the wicked, ye fall from your own sted- 
fastness. But grow in the grace and knowledge of our Lord 
and Saviour Jesus Christ. To whom be the glory both now 
and for ever. Amen. (2 Peter 3:15-18.) 

It should be obvious even to the superficial reader, in the 
light of Ephesians 4:11-16 and the passage just quoted from 
2 Peter, along with many other related scriptures, that 
growth in the grace and knowledge of our Lord Jesus Christ 
is a lifetime process. The goal of perfection in Christ will 
ever remain the standard of achievement. And it is only by 
a continuous effort in that direction that genuine unity and 
peace can come to God’s people. 

It will never be possible, of course, for any finite being 
to come into possession of the full significance of all that 
is contained in God’s great storehouse of revealed truth. But 
if God’s people are going to be stedfast in his service, they 
must continue to learn and put into practice that which their 
heavenly Father has ordained for them. Or, to say the same 
thing in another way, The Scriptures themselves must 
always be the standard for growth and development for 
every child of God. 

But, as any careful observer is fully aware, many profess- 
ed followers of Christ have adopted a “frame of reference” 
to which they consciously or subconsciously refer their ques- 
tions as to what they should or should not believe, or what 
they should or should not do. 

The Random House Dictionary of the English Language 
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defines “frame of reference” as “a structure of concepts, 
values, customs, views, etc., by means of which an individual 
or group perceives or evaluates data, communicates ideas, 
and regulates behavior”. 

The thoughtful student of God’s word, however, knows that 
such “frames of reference” are not always dependable, wor- 
thy, or intelligent. If such were the case, the Bible itself 
would not be needed. (Cf. Isaiah 55:8, 9.) Therefore, when 
an idea, proposition, or doctrine challenges the attention 
of the faithful child of God, and asks for a place in his life, 
his response should be to examine the question or issue in 
the light of the Bible itself, rather than according to his own 
frame of reference. 

No greater illustration of this truth can be found than the 
one contained in Acts 17:1-12, namely, the contrast between 
the Jews of Thessalonica and those in Berea. Both groups 
heard the same message spoken by the same messenger. The 
Thessalonians interpreted what they heard according to 
their own frame of reference; while the Bereans “received 
the word with all readiness of mind, examining the scrip- 
tures daily, whether these things were so”. 

Too many people hesitate to change their minds regarding 
a proposition, which has been brought to their attention, lest 
their new view proves to be inconsistent with what they 
formerly thought to be the correct understanding. This is 
to say that inconsistency is a situation which is to be avoid- 
ed by people who have a very high regard for their reputa- 
tion. But, as Ralph Waldo Emerson has well said: 

“A foolish consistency is the hobgoblin of little minds, 
adored by little statesmen and philosophers and divines. 
With consistency a great soul has simply nothing to do. He 
may as well concern himself with his shadow on the wall. 
Speak what you think now in hard words, and to-morrow 
speak what to-morrow thinks in hard words again, though 
it contradicts everything you said to-day.Ah, so shall you be 
misunderstood~—Is it so bad, then, to be misunderstood? 
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Pythagoras was misunderstood, and Socrates, and Jesus, 
and Luther, and Copernicus, and Galileo, and Newton, and 
every pure and wise spirit that ever took flesh. To be great 
is to be misunderstood.” 

No one, therefore, who is content to rely on his own frame 
of reference in deciding what to do with issues or questions 
which are brought before him, rather than to test them in 
the light of God’s storehouse of revealed truth, has not yet 
fully realized the significance of the statement which was 
uttered by one of God’s greatest spokesmen, namely: 

“For my thoughts are not your thoughts, neither are your 
ways my ways, saith Jehovah. For as the heavens are higher 
than the earth, so are my ways higher than your ways, and 
my thoughts than your thoughts.” (Isaiah 55:8, 9.) 

People who live in this sinful world seldom find themselves 
surrounded by conditions which are always conducive to 
spiritual growth and development, and which matures into 
stedfastness. On the contrary, there are many things which 
conspire to prevent the Lord’s people from growing accord- 
ing to his will. 

But regardless of the conditions which surround the 
Lord’s people, he has promised his help for every situation 
in which they may find themselves. (Cf. 1 Corinthians 10:13; 
Romans 8:28; Hebrews 4:14-16.) 

Some anonymous poet has pictured the growth and 
maturity of The Lily. Perhaps we can see an analogy be- 
tween the conditions out of which the lily grew and the cir- 
cumstances in which we find ourselves. The poem follows: 

“O star on the breast of the river, 

O blossom of marvel and grace! 
Did you fall right down from heaven, 
Out of the sweetest place? 
You're as fair as the thoughts of an angel, 
Your heart is steeped in the sun; 
Did you grow in the radiant city, 
My pure and holy one? 
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“Nay, nay”, said the lily, “I fell not from heaven, 
None gave me my saintly white; 

I slowly grew in the darkness, 
Down in the dreary night. 


“From the ooze and the slime of the river 
I won my glory and grace; 

White souls fall not, O my poet, 
They rise to the highest place.” 


The Apostle John’s Blessed Assurance 


..that which we have seen and heard declare we unto 
you also, that ye also may have fellowship with us: yea, and 
our fellowship is with the Father, and with his Son Jesus 
Christ: and these things we write, that our joy may be made 
full. | 

And this is the message which we have heard from him 
and announce unto you, that God is light, and in him is no 
darkness at all. If we say that we have fellowship with him 
and walk in the darkness, we lie, and do not the truth: but 
if we walk in the light, as he is in the light, we have 
fellowship one with another, and the blood of Jesus his Son 
cleanseth us from all sin. (Read 1 John 1:1-7.) 

Fellowship with the Father, the Son, and all of God’s peo- 
ple, is a blessing which is indescribable. The term 
“fellowship” (koinonia), especially as it is applied to the 
Lord’s people, consists, according to Marvin R. Vincent, of 
“a relation between individuals which involves a common 
interest and a mutual, active participation in that interest 
and in each other.” l 

And then, in commenting on the term “fellowship”, in the 
passage now under consideration, the same author says: 
“This word introduces us to one of the main thoughts of the 
Epistle. The true life in man, which comes through the ac- 
ceptance of Jesus as the Son of God, consists in fellow- 
ship with God and with man. On the word, see Acts ii. 42; 
Luke v. 10. The verb koinoneo, to come into fellowship, to 
be made a partner, to be partaker of, occurs in I Pet. iv. 
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13; 2 John 11; Heb. ii. 14, etc. The expression here, echete 
koinonian, is stronger, since it expresses the enjoyment or 
realization of fellowship, as compared with the mere fact 
of fellowship. See on John xvi. 22." 

There were three aspects in which the principle of 
fellowship was applied to the early church, namely: 

(1) It is evident that the brethren in Christ continued to 
encourage each other in all spiritual matters. (Cf. Hebrews 
10:24, 25.) 

(2) They continued to demonstrate their mutual regard for 
each other’s welfare. (See Romans 15:15; 1 Corinthians 
12:25-27.) 

(3) They continued to see to it that regular systematic pro- 
visions were made for practical help as it was needed. (Cf. 
1 Corinthians 16:1, 2; 2 Corinthians, chapters 8 and 9.) 

And so, in the words of Joseph Swain: 


How sweet, how heav’nly is the sight, 
When those who love the Lord 
In one another’s peace delight, 
And so fulfil the word. 


When each can feel his brother’s sigh, 
And with him bear a part; 

When sorrow flows from eye to eye, 
And joy from heart to heart. 


The message which John wrote about is the one which 
he received from Christ; and that message is that God is 
light, and in him is no darkness at all. 

The apostle John tells us many things about God, as, for 
example, God is Spirit (John 4:24); God is light (1 John 1:5); 
and God is love (1 John 4:8). These passages tell us something 
about the nature of God; and in speaking of light, Paul says 
that God dwells “in light unapproachable; whom no man has 
seen, nor can see”. (I Timothy 6:16). 

If no one can gaze at the sun, which is but a small parti- 
cle of the created universe, because of its brightness, heat, 
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and power; how much less can a mortal being look upon 
God’s inexpressible glory! 

Not only is God light, but in him is no darkness what- 
soever. This should be enough to cause every thoughtful per- 
son to tremble at the very mention of God and his message 
to mankind. (Cf. Isaiah 66:2.) 

The fellowship about which John writes is a fellowship 
with the Father and the Son, as well as with all the Lord’s 
people; and this truth should be kept in mind at all times. 

If light is the symbol of wisdom and holiness, then we may 
think of darkness as folly and sin. Any professed follower 
of Christ, therefore, who claims to have fellowship with God 
while walking in darkness, is both a liar and one who fails 
to live as the truth directs. 

That which has just been said is a fearful indictment; and 
what makes it all the more impressive, is that it comes from 
an inspired apostle, whose record has been preserved for 
all generations of mankind. 

The only possible way to keep from walking in darkness, 
is to make certain that one is doing his best to learn the 
truth, and to live as it directs. Here is the Apostle John’s 
appraisal of the situation: 

“And this is the judgment, that the light is come into the 
world, and men loved the darkness rather than the light; 
for their works were evil. For every one that doeth evil hateth 
the light, and cometh not to the light, lest his works should 
be reproved. But he that doeth the truth cometh to the light, 
that his works may be made manifest, that they have been 
wrought in God.” (John 3:19-21.) | 

However, if we walk in the light as God is in the light, we 
have fellowship with him and his Son, as a matter of course; 
and it is only in this way that we can have fellowship with 
each other as faithful children of God. 

If we are to live together as brethren should, we must first 
get ourselves right with God. There is much being said these 
days about Christian unity, and that is important; but all 
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who are interested in that subject should first learn the 
truth, that it is only when people have done that which God 
commands, both in becoming his people and in living the 
Christian life, that genuine Christian unity is possible. 

And, too, it should be remembered that Christian unity, 
or fellowship, involves more than a mere profession. There 
must be a continuous effort made to walk as the truth 
directs, and thereby do that which one can to maintain joint 
participation in the work which God has ordained for his 
people. (Cf. Acts 2:42; Galatians 6:1-10; 1 Corinthians 12:26, 
27.) 

A continuous walking in the light will enable one to see 
his many mistakes and sins, and thereby make one aware 
of the need for continual cleansing from them. The Lord has 
graciously made his cleansing blood available for his peo- 
ple at all times; and one can always be assured that one 
need never allow oneself to become entangled in those things 
which are displeasing to the heavenly Father. 

There is no sin for which there is no forgiveness, provid- 
ed the sinner wants forgiveness and is willing to meet the 
Lord’s conditions for pardon. It is only when people allow 
their sins to continue with them that they are in danger. If 
such a condition is prolonged until the offender loses his 
sense of guilt, it is then that it becomes impossible to renew 
him again unto repentance. (Cf. Hebrews 6:4-6; 10:26-31; 1 
John 5:16.) 

It is indeed a sobering thought for one to contemplate the 
significance of walking in the light, “as he is in the light”; 
but that is precisely what the inspired apostle John calls 
upon the Lord’s people to do. Thomas Binney (1798-1874) put 
the idea into poetic form in the following words: 


Eternal Light! Eternal Light! 
How pure the soul must be, 
When, placed within Thy searching sight 
It shrinks not, but, with calm delight 
Can live, and look on Thee. 
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The spirits that surround Thy throne, 
May bear the burning bliss; 

But that is surely theirs alone, 

Since they have never, never known 
A fallen world like this. 


O! how shall I, whose native sphere 
is dark, whose mind is dim, 
Before the Ineffable appear, 
And on my naked spirit bear 
That uncreated beam? 


There is a way for man to rise 
To that sublime abode:— 
An offering and a sacrifice, 
A Holy Spirit’s energies, 
An Advocate with God:— 


These, these prepare us for the sight 
Of Holiness above: 

The sons of ignorance and night 

May dwell in the Eternal Light, 
Through the Eternal Love! 


—Eternal Light! 


When a faithful and dedicated child of God entertains 
life’s supreme aspiration, what greater encouragement can 
come to him than that which is furnished by Paul’s great 
ambition, the Lord’s solemn warning (lest he go astray), 
Peter’s exhortation to stedfastness, and John’s assurance 
that the greatest of all aspirations can indeed be realized 
by the Lord’s people? 
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THE SEARCH FOR TRUTH 


The term “search” literally means to make a thorough in- 
vestigation, to look for something which one does not have— 
in this case, the full revelation of the truth regarding any 
subject which may be under consideration at any given time: 
to examine and to seek for light, wherever it may be found. 
Such a process, of course, must of necessity include diligent 
study on the part of the one making the search, experiment, 
observation, discussion with others, including those who 
may hold opposite views, et cetera, et cetera. 

The original term from which we have the word “search” 
is eraunao, also spelled ereunao, which A. T. Robertson says 
is the old form of spelling.’ The term eraunao is found six 
times in the New Testament, namely: John 5:39; 7:52; Romans 
8:27; 1 Corinthians 2:10; 1 Peter 1:11; Revelation 2:23.° 

The original term for “search diligently” in 1 Peter 1:10 
is exeraunao which, according to W. E. Vine, is “a 
strengthened form” of eraunao.’ Both of these words are us- 
ed together in 1 Maccabees 9:26: “And they searched and 
sought out the friends of Judas and brought them to Bac- 
chides, and he punished them and mocked them.” The term 
exeraunao is found in the New Testament only in 1 Peter 
1:10. 

A third word, which may be listed under the term 
“search”, is exetazo, found three times in the New Testament: 
Matthew 2:8; 10:11, where the word is rendered “search”: 
and in John 21:12, where the rendering is “durst inquire” 
This original term is defined by Arndt-Gingrich: “to 
scrutinize, examine, inquire’.* Or, which is the same thing, 
ask questions. 

Another word which is translated “search”, in the King 
James Version, is anakrino (Acts 17:11); but the rendering 
in the American Standard Version is a form of “examine”. 
The original word is listed sixteen times in A Corcordance 
to the Greek Testament, by Moulton and Geden; but it is 
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nowhere translated “search”, except in the passage cited 
above. 

If one will read and compare all the passages, which have 
thus far been noted, one will have an adequate conception 
of what it-means for one to search for something. 

There are many facets of truth, and no effort is being 
made in these studies to give a full and comprehensive 
definition of the term; for that is neither practical nor 
desirable, insofar as our purpose here is concerned. 

The poet, in speaking of love, which also is too great to 
be condensed into a single statement, says: 


There are many kinds of love, 
As many kinds of light; 

And every kind of love 
Makes a glory in the night. 


There is love that stirs the heart, 
And love that gives it rest; 

But the love that leads life upward 
Is the noblest and the best. 


If the term “truth” is substituted for the word love, in the 
little poem just quoted, it would be relatively easy for one 
to realize that there are indeed many kinds of truth. 

However, the “truth” which is being considered here is 
the truth which Jesus referred to when he said, “Thy word 
is truth” (John 17:17). This is the truth “that leads life up- 
ward”. But even that truth, in all of its relationships, is whol- 
ly beyond the ability of mortal man to comprehend it fully. 

The scope of the truth referred to in John 17:17 is without 
limitation, since it is the truth which makes men free (see 
John 8:31, 32). And the knowledge which one may possess 
of this truth will depend both upon one’s love for the truth 
(cf. 2 Thessalonians 2:10), and one’s desire to learn as much 
as he possibly can, by a diligent and continuous search for 
it. But in studying this lesson, let us begin with: 
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Some Preliminary Considerations 


Wallace T. Viets has made some suggestions, which any 
seeker after truth will do well to consider, both carefully 
and prayerfully, namely: 

(1) The ultimate source of all truth is God. 

(2) Any honest and persistent search, therefore, will bring 
one closer to God. 

(3) Truth will ultimately come to light, if the search for 
it is adequately and persistently made. (Cf. John 8:31, 32; 
2 John 9; Acts 17:10-12.) 

(4) The important question, therefore, is, To what extent 
will I give myself to the search for truth? 

(5) With these introductory thoughts in mind, let us 
beseech the Lord to keep us from 

(a) The cowardice which shrinks from new truth, that 
is, truth which is new to us. 

(b) The laziness that is content with half-truths. 

(c) The arrogance that thinks that it knows all truth 
already.’ 

Although not primarily on the subject of seeking for the 
truth, there is a fundamental principle referred to in Pro- 
verbs 23:7 (read the context), which is very appropriate for 
our present study, namely: “For as he thinketh within 
himself, so is he.” This is to say that if one does not think 
correctly, or, which is the same thing, along truthful lines 
he will sooner or later find himself walking in the ways of 
error. 

Psychologists tell us that the tendency of every thought 
is to discharge itself into an act. If this is true, then it is 
easy for one to see that our intellectual processes must be 
brought “into captivity to the obedience of Christ” (2 Corin- 
thians 10:5), if we are to learn and follow the truth, which 
is revealed in and through the Lord. Charles Reade has ex- 
pressed the issue in these words: 

“Sow an act and you reap a habit. Sow a habit and you 
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reap a character. Sow a character and you reap a 

destiny.’ 

No one is fully prepared to seek for truth unless he is in- 
tellectually honest. Something of the meaning and 
significance of this distinguishing quality of character may 
be learned from the following illustrations: 

The story is told of a Hindoo, who contended that it was 
sinful to eat meat, because it involved the killing of animals. 
He insisted, therefore, that it was one’s duty to live on a 
vegetable diet. However, when someone showed him his 
vegetable diet under a microscope, he solved the problem, 
not by changing his diet, but by smashing the microscope! 

Isn't that the attitude many of us manifest with reference 
to truth which is brought to our attention, that is, we often 
try to destroy any evidence which does not fit into our way 
of thinking. 

One man was reported to have said, “If I am wrong, I am 
ready to be convinced of my error; but I would like to see 
the man who can convince me!”’ 

When John C. Calhoun was on his deathbed, he said of 
Daniel Webster, his great antagonist in constitutional law, 
“Show him a fact in the path of his argument, and Mr. 
Webster is dumb.’ That is splendid testimony to Mr. 
Webster’s intellectual integrity. 

We are living in an age when it seems that knowledge 
regarding many subjects is almost unlimited. But if we can 
judge the future by the past, we are compelled to expect 
knowledge respecting most subjects to increase. 

The story is told of a little girl who had been to school, 
perhaps two or three years, and who was simply thrilled 
with the ‘‘storehouse of her knowledge’, which she had ac- 
cumulated. She was so delighted, in fact, that she made bold 
to ask her teacher if the amount of knowledge which she 
did not possess was as great as that she did have! “Poor 
little girl’, one might say; but isn’t that the way many of us 
think about the knowledge we presently have in comparison 
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with that which is available to us? 

The individual whose intellect is bound by traditions of 
his own peculiar theology to the extent that he refuses to 
open his mind to additional thinking and logic is, in reality, 
admitting that he thinks that he has all the information 
which is available on the issues which may be in question. 

Such possession as that is, of course, impossible in the 
average situation. And such a person, if he continues to 
manifest such an attitude, will have difficulty in convinc- 
ing thoughtful people that he is not lacking in intellectual 
honesty. The tragedy is that all too many of us today fit into 
that category! 

Someone has said that “the universe is fire-proof, and that 
it is safe to strike a match anywhere”. That, of course, is 
true. And any one of us, if we are intellectually honest, 
should feel that we are in the right regarding our thinking. 
But when one objects to “striking matches”, and begins to 
say, “I am not seeking for truth; for I already have it”, it is 
time for others to be on guard against him. In the words of 
another, that kind of a person is ‘“‘bulldogmatic”. 


The Search for Truth is a Lifetime Process 


There are many passages of scripture which indicate that 
the search for truth should be continued as long as the in- 
dividual has the ability and the opportunity to carry on the 
quest. (Cf. 2 Timothy 2:15; 2 Peter 1:3, 4; 2 Timothy 3:16, 17; 
2 Peter 3:15-18.) 

When can any sincere believer in Christ honestly say that 
he has learned all that he needs to know in order to be well- 
pleasing to the heavenly Father? 

One of the first things which the honest seeker after truth 
should do is to make certain that he has the proper attitude 
of mind and heart for such a pursuit. 

This is another way of saying that no one can really 
understand the word of truth unless he is sympathetic 
toward it. This is also the view of Marvin R. Vincent, who 
says: : 
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“Sympathy with the will of God is a condition of 
understanding it?! A. T. Robertson notes that “there must 
be moral harmony between man’s purpose and God’s will. 
‘If there be no sympathy there can be no understanding’ 
(Westcott) 

The Bible is God’s revelation to the human race; and it 
is only by a careful study of the Scriptures that one can be 
certain that he understands that which God expects him to 
be and to do. 

Jehovah has clearly indicated in his revealed will to 
mankind that he wants the human race to study his word; 
for he never compels any one to accept anything as being 
true which is contrary to the individual’s own understand- 
ing of that which is written. 

The proposition just referred to is clearly emphasized by 
the Lord Jesus Christ himself in the following words: 

“At that season Jesus answered and said, I thank thee, 
O Father, Lord of heaven and earth, that thou didst hide 
these things from the wise and understanding, and did 
reveal them unto babes: yes, Father, for so it was well- 
pleasing in thy sight.” (Matthew 11:25, 26; cf. 1 Corinthians 
1:26-29.) 

The sincere and open-minded student of God’s word will 
find that he can learn anything that God wants him to know; 
for he can always depend upon help from the one who is 
the Author of the Scriptures. It was Jesus himself who said: 

“If any one willeth to do his will, he shall know of the 
teaching, whether it is of God, or whether I speak from 
myself” (John 7:17; cf. Philippians 3:15). 

The words of Jesus just quoted present a clear case of 
the truth, that character must come before conduct; for if 
one does not have the proper attitude toward the Lord and 
his teaching, one is practically certain to misunderstand that 
which he reads. 

The apostle Paul writes of some people who are “ever 
learning, and never able to come to the knowledge of the 
truth” (2 Timothy 3:7). People with the wrong kind of attitude 
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toward the Lord’s will can easily weaken their power of com- 
prehension to the point where it is virtually impossible for 
them to grasp the truth. (Cf. the Jewish leaders who rejected 
the prophecies regarding the Messiah.) But if any one real- 
ly wants to do God’s will, he must be willing to search the 
Scriptures, meditate upon them, and be willing to accept 
that which they clearly teach. 

The Bible is an intelligible book, and its message should 
be understood according to the true and proper meaning 
of the words in their current acceptation at the time, and 
in the place in which they were originally written or 
translated. 

It is also essential that the searcher after truth make a 
careful and determined effort to distinguish between literal 
and figurative language. 

The word of God should always be read and studied with 
an open mind or, which is the same thing, a mind which is 
free from any preconceived ideas regarding the subject 
which may be under consideration. 

Prejudice has no place whatsoever in the kind of Bible 
study which is pleasing to the Lord. Any sincere and 
thoughtful person knows that prejudice will lead one to make 
up his mind regarding a subject, without considering all the 
pertinent facts which are available in any given case. 

Aubrey de Vere notes that “prejudice, which seeks what 
it pleases, cannot see what is plain’. Another wise man has 
said that “prejudice reads, when it reads at all, with the 
view to confirming an opinion already held. It seeks isolatec 
pretexts and combines them to support a theory, or peruse: 
the Bible pages with eyes closed to everything, except tha 
which may be made to suit”. 

Any person with that kind of attitude is almost certai) 
not to learn the truth regarding any subject of consequence 
How much better it would be, for those who read and stud 
the Bible, to seek the goal suggested by the following word 
of James Harvey Robinson: 
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“Of all human ambitions, an open mind eagerly expec- 
tant of new discoveries and ready to remold convictions in 
the light of added knowledge and dispelled ignorance and 
misapprehensions is the noblest, rarest, and the most dif- 
ficult to achieve.” 

One of the greatest eartlly joys, which will come to the 
sincere and dedicated student of the Scriptures, will be 
realized when their glorious light comes flooding upon him. 
It was John Quincy Adams who wrote: 


Send forth, O God, Thy light and truth, 
And let them lead me still, 

Undaunted, in the paths of right, 

Up to Thy holy hill: 

Then to Thy altar will I spring, 

And in my God rejoice; 

And praise shall tune the trembling string, 
And gratitude my voice. 


O why, my soul, art thou cast down? 
Within me why distressed? 

Thy hopes the God of grace shall crown; 
He yet shall make thee blessed: 

To Him, my never failing Friend, 

I bow, and kiss the rod; 

To Him shall thanks and praise ascend, 
My Saviour and my God. 


If one would like to examine himself and see whether or 
not he does indeed have the right attitude toward God’s 
revealed will, one might take that which has been called the 
wisdom test. The basis for this test is found in James 3:13-18, 
namely: 

“Who is wise and understanding among you? let him show 
by his good life his works in meekness of wisdom. But if ye 
have bitter jealousy and faction in your heart, glory not and 
lie not against the truth. This wisdom is not a wisdom that- 
cometh down from above, but is earthly, sensual, devilish. 
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For where jealousy and faction are, there is confusion and 
every vile deed. But the wisdom that is from above is first 
pure, then peaceable, gentle, easy to be entreated, full of 
mercy and good fruits, without variance, without hypocrisy. 
And the fruit of righteousness is sown in peace for them 
that make peace.” 

The attitude described in the passage just quoted implies 
that one who passes the wisdom test is teachable; willing 
to be corrected if he is in error; and is grateful to learn the 
truth regarding anything which concerns him, even though 
it may result in his being humiliated. 

The admirable trait of character just referred to was ex- 
emplified by President Lincoln during the Civil War, as the 
following story by Edgar DeWitt Janes clearly shows: 

_A preacher by the name of Owen Lovejoy was serving in 
the United States Congress and was the chairman of a com- 
mittee, which called on the President, and urged him to make 
a major change in the actual conduct of the war. 

Mr. Lincoln, evidently sensing that such a change might 
be proper, sent a note by Congressman Lovejoy to the 
Secretary of War, Mr. Edwin M. Stanton, suggesting a 
transfer of certain regiments of troops which was, as it 
proved to be, wholly contrary to the Secretary’s idea regard- 
ing the conduct of the war. 

secretary Stanton then asked, “Did Lincoln give you an 
order of this kind?” “He did, sir,’ replied the Congressman. 
“Then he is a damned fool,’ thundered Stanton. 

Congressman Lovejoy then asked the Secretary, “Do you 
mean to say the President is a damned fool?” “Yes, sir,’ 
replied Mr. Stanton, “if he gave you such an order as that.” 

Later on Congressman Lovejoy repeated the conversation 
which he had with Secretary Stanton in the presence of the 
President in the latter’s office. Mr. Lincoln then asked Mr. 
Lovejoy, “Did Stanton say I was a damned fool?” The Con- 
gressman replied, “He did, sir, and repeated it.” 

The President pondered the statement, and then said, “If 
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Stanton said I was a damned fool, then I must be one, for 
he is nearly always right, and generally says what he means. 
I will step over and see him?’ 

It appears fair to say that the Lord is often unable to do 
many things for us, simply because of the spirit and attitude 
which we manifest. (Cf. Matthew 13:58.) We are often un- 
teachable and unwilling to be entreated because of pride, 
stubbornness, and a lack of reverence for God. 

It frequently happens that the ones we think are merely 
critical of us are the very ones who are trying to get us to 
see ourselves as we actually are, so that we can indeed 
become the kind of people the Lord wants us to be. Frequent 
examinations of our own attitudes can result in great bless- 
ings to us. 


The Place of Doubt in the Search for Truth 


When we think of the term “doubt” in connection with 
religion, we nearly always think of it in an unfavorable sense. 
This is true because we regard doubt as the exact antonym 
of faith, that is, with a meaning which negates or nullifies 
every implication of faith. 

Doubt, in the sense just referred to is, of course, always 
out of place, insofar as the child of God is concerned; and 
it should never be allowed a place in the thinking of any per- 
son who is trying to please God. (Cf. 1 John 5:4; Romans 
14:23; James 1:5-8.) 

But doubt, as opposed to faith, is not the only meaning 
and use of the term. It is, on the contrary, one of the noblest 
powers which God has given to mankind. 

If that which has just been said were not true, no pro- 
gress could be made, and we would have only a docile ac- 
ceptance of the status quo with reference to the established 
dogmatisms of every kind. Doubt, in the sense now under 
consideration, prompts us to ask questions concerning any 
subject about which we are not certain, or regarding those 
things which could be erroneous. (Cf. John 9:13-16; Acts 
17:10-12.) 
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The term “doubt”, then, as used in this present study, is 
not the antithesis of faith which results. from the in- 
disputable teaching of the Scriptures. It is rather the capaci- 
ty to question a proposition, as long as one thinks that more 
light on the subject is available, or at least possible. 

Thus, instead of honest doubt being opposed to genuine 
faith, it is in direct opposition to popular but unsubstantiated 
beliefs. 

People who question views which are generally accepted, 
it matters not even if they are false, will almost certainly 
be misunderstood; but in the language of another: “....there 
is a worse fate than being misunderstood, and that is to be 
‘to truth a timid friend.’’ What, then, is: 


The Relationship of Doubt to Faith? 


People who are familiar with the history of Bible Times 
are aware of the fact that many of the great believers, whose 
names are recorded in the Sacred Scriptures, came to their 
faith through the experience of doubt. (Cf. Job 30:16-31; 
Judges 6:11-24; Jeremiah 15:15-21; John 20:24-29.) 

That which has just been said, however, does not mean 
that God prescribed doubt in the cases just referred to, any 
more than he ordained sin for some who became great 
saints. (See, for example, 1 Timothy 1:12-16.} Doubt and sin 
were present in the instances cited; but the people who ex- 
perienced them were able to overcome them. 

There are only two ways in which people can come into 
possession of Christian faith, namely: (1) inherit or borrow 
it, and (2) fight for it against all doubts. Any one who stops 
to think can easily understand that the sturdiest faith has 
always come out of the struggle with doubt. No man, 
therefore, really possesses the kind of faith which pleases 
God until he has fought for it. Robert Browning summed up 
the truth of this proposition in these words: 


The more of doubt, the stronger faith, I say, 
If faith overcomes doubt. 
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Theodore T. Munger notes that “doubt is almost a natural 
phase of life; but as certainly as it is natural, it is also tem- 
porary, unless it is unwisely wrought into conduct.” 


Thus, it is not wrong in and of itself for one to doubt, if 
he is really interested in overcoming his doubts. That which 
the mind thinks is not nearly so important as the condition 
of the heart. 


There is no greater illustration of the truth just stated than 
that which is furnished by Saul of Tarsus, who later became 
the great apostle Paul. (See Acts 23:1; 24:16; cf. John 7:17; 
Matthew 13:12.) 


When John the Baptist found himself in doubt (Matthew 
11:2-6), as The Speaker’s Bible points out, he did three things 
about it, namely: 


(1) He put his doubt into words, that is, he brought it out . 
into the open. 

(2) He sent directly to Christ for the answer. 

(3) He never allowed his doubts to lead him to think that 
he should renounce the testimony, which resulted in his im- 
prisonment. 


The Speaker’s Bible then makes this timely observation 
regarding John the Baptist and his doubt: 


“Some have spoken of his doubt as treachery; but this is 
quite exaggeration. It would have been treachery if, believ- 
ing himself deceived and neglected, he had made this an 
excuse for renouncing his testimony and so obtaining release 
from prison. Never is religious doubt so dangerous as when 
it is made an excuse for giving rein to the flesh. He who, 
though perplexed in faith, remains pure in deeds, will 
ultimately fight his way through doubt and come safely out 
on the other side.’ 

Alfred Lord Tennyson expressed the matter in these 
words: 


28 


Perplexed in faith, but pure in deeds 
At last he beat his music out. 
There lives more faith in honest doubt, 
Believe me, than in half the creeds. 
—In Memoriam 


How Does Faith Overcome Doubt? 


We should always keep in mind the fact that, while doubt 
is a God-given attribute, it is not an end within itself. This 
is to say that God never intended that we should be satisfied 
with our doubts. This truth is clearly seen in the Lord’s deal- 
ings with people who were in doubt, but ultimately became 
great believers.(Look again at Job, Gideon, Jeremiah, and 
Thomas.) 

The central truth in the experience of great believers is 
this: they honestly investigated their doubts until they began 
to doubt, that is, question them. | 

Harry Emerson Fosdick notes that, when it was first sug- 
gested that steamships could be built which could and would 
cross the ocean under their own power, many people had 
grave doubts regarding such a possibility. 

Fosdick goes on to say that one man went far enough to 
write a book, which “proved” that no steamship could carry 
enough fuel to keep its engines going while making such a 
trip. That man’s trouble, however, was not his doubt but his 
easy satisfaction; for we are told that the first steamship 
which crossed the Atlantic and landed in New York Har- 
bor, carried a copy of that book!" 

When people become satisfied with the status quo, before 
they are willing to explore every avenue of truth regarding 
it, or are unwilling to listen to others and investigate what 
they have learned about it, they are certain to end up in er- 
ror. (See John 8:31, 32; Acts 17:10-12; cf. Copernicus; Galileo, 
et al.) Galileo is said to have called doubt the father of 
discovery. 
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Someone has said that “there is no moral power in doubt, 
or in the denial of truth; and that any human soul who tried 
to live on it, will die morally and spiritually. It is negative 
and there is no life in it.” 

Shakespeare expressed the issue in this way: 


Our doubts are traitors, 
And make us lose the good we oft might win, 
By fearing to attempt. 
—Measure for Measure 
Act I, Scene 4, Line 77 


A classic example of what can happen to people who are 
willing to investigate their doubts, even if they are actuated 
by the wrong motive, may be seen in the experiences of Lord 
Littleton and his friend, Mr. Gilbert West. These men were 
highly intellectual and were well educated, but they regard- 
ed themselves as being skeptics. 

Littleton and West entered into an agreement that each 
would write as essay, with the avowed purpose of disprov- 
ing the claims of Christianity, that it was of divine origin. 
Little took for his subject, The Life and Epistles of the Apos- 
tle Paul, while West chose for his topic, The Resurrection 
of Christ.. 

Lord Littleton and Mr. Gilbert were honest enough to 
devote themselves to a careful and candid consideration of 
their respective subjects, with the result that they both 
became convinced of the truth which they were endeavor- 
ing to disprove. And not only that, they began to have a part 
in building up that which they intended to tear down. 

J. B. Briney, in commenting on this incident, says: “Their 
reason, though disturbed for a while by interfering factors, 
had inherent force and vitality enough to get back into its 
proper orbit, and move on to the correct goal.’ 
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GOD’S WILL FOR HIS PEOPLE 


David, the sweet singer of Israel, gave voice to the follow- 
ing words several hundred years before the coming of Christ: 


Behold, how good and how pleasant it is 

For brethren to dwell together in unity! 

It is like the precious oil upon the head, 

That ran down upon the beard, 

Even Aaron’s beard; 

That came down upon the skirt of his garments: 
Like the dew of Hermon, 

That cometh down upon the mountains of Zion: 
For there Jehovah commanded the blessing, 
Even life for evermore. (Psalm 133.) 


The passage just quoted has been described as one of 
those bursts of feeling, the truth and beauty of which every 
thoughtful person immediately recognizes. 

Although the passage was primarily applied to the peo- 
ple of Israel, there does not appear to be any scriptural 
reason to limit the application of the principle involved to 
them. The truth which the passage sets forth may be ap- 
plied to God’s people, in any age of the world, and in any 
place where they may be found. 

Any one who reads the New Testament is aware of the 
fact that unity among the followers of Christ is a relation- 
ship which is pleasing to the Lord and pleasant and 
beneficial to all who have a part in maintaining it. 

The kind of unity about which the psalmist sang, and 
which is being considered here, is oneness in faith and pur- 
pose; and which is based entirely upon the Word of God, 
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as revealed in the Holy Scriptures. 

Such unity does not consist in a number of incongruous 
or antagonistic elements brought together into a combina- 
tion of union. Rather, there must be a common spirit of uni- 
ty animating and permeating the people who are bound 
together after the Lord’s will. 

Not only does such a relationship please the Lord and 
benefit the people who are thus involved, it also has a pro- 
found effect upon people who are not directly concerned 
with it. 

And too, if the Lord’s people cannot maintain such a rela- 
tionship among themselves, how can they expect the peo- 
ple who are not giving the attention which they should to 
the unity of God’s people to accept such a faith and practice? 

The Bible plainly teaches that there is complete unity in 
heaven; and if the people who profess to follow God’s Son 
here upon the earth expect to live with him in the eternal 
home, they will have to learn to maintain Christian 
fellowship here: for “shall two walk together, except they 
have agreed?” (Amos 3:3). 

Furthermore, Jesus taught his disciples to pray: “Thy will 
be done, aś in heaven, so on earth” (Matthew 6:10b). And, 
in the closing chapter of the Bible, we read: “...and his ser- 
vants shall serve him” (Revelation 22:3). 

The challenge of the Lord’s people to live together in uni- 
ty is not merely an ideal which they should strive toward; 
it is a reality which actually has been achieved, as the 
following passage clearly shows: 

“And the multitude of them that believed were of one heart 
and soul: and not one of them said that aught of the things 
which he possessed was his own; but they had all things 
common. And with great power gave the apostles their 
witness of the resurrection of the Lord Jesus: and great grace 
was upon them all.” (Acts 4:32, 33.) 


Christian Unity Amid Worldly Divisions 
The Roman Empire of Paul’s day was characterized by 
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organic political union, but in spite of all that, there were 
many divisions among the people. The Jews were divided 
from the Gentiles, masters and slaves did not occupy the 
same rank; and neither did the rich and the poor, nor the 
learned and the uneducated. 

It is easy, of course, for one in today’s world to imagine 
that the attitudes, which grew out of the various relation- 
ships just referred to, produced barriers among the people 
of the empire which were almost insurmountable. The en- 
tire civilized world at that time was scarred and disfigured 
by various and sundry divisions, which separate men from 
each other. 

It was into the kind of situation just described that the 
gospel of Christ first went with its appeal to people of every 
condition. This heavenly message was not limited to a 
favored few. Instead, the “saving grace” was for all men, 
regardless of their station or relationship in life. (Cf. Titus 
2:11-14.) 

The Lord Jesus Christ himself, before his death on the 
cross, had said: “And I, if I be lifted up from the earth, will 
draw all men unto myself” (John 12:32). And then, just before 
he left his disciples to return to the Father he gave them this 
message: “Go ye into all the world, and preach the gospel 
to the whole creation. He that believeth and is baptized shall 
be saved; but he that disbelieveth shall be condemned” 
(Mark 16:15, 16). 

The gospel which Christ commanded to be preached did 
not, however, call upon men to continue in their divided state: 
for they were to be one in Christ Jesus, as one may see by 
reading Colossians 3:9b-15; and the first three chapters of 
Ephesians. 

God’s eternal purpose, as Paul viewed the matter in Ephe- 
sians, is to gather into one body the whole created universe, 
and thereby restore harmony both between the creatures 
themselves and between them and himself as their Creator. 


33 


The apostle Paul’s prayer, as may be seen by reading his 
letter to the Ephesians, was for the glorious consummation 
of the unity in Christ. And in order that the people to whom 
the apostle wrote might achieve that goal, Paul’s whole 
endeavor was that his readers might have a full and clear 
knowledge of the eternal purpose of God, which he was 
working out through Christ Jesus, whom he gave “to be head 
over all things to the church, which is his body, the fulness 
of him that filleth all in all’. (Read Ephesians 1:15-23.) 

As Paul reached the climax of this incomparable message 
to the Ephesians, he emphasized the fact that everything 
centers in the purpose of God. Therefore, all discord be- 
tween the elements in the church—all distinction between 
Jews and Gentiles—must yield to that grand purpose, if 
God’s will is to be done. 

Someone has expressed the matter in these words: “The 
vision is one of a great oneness in Christ and through him 
in God, a oneness of birth and faith and life and love, as 
men, touched with the fire of that Divine purpose, seek to 
fulfil each in himself the part that God has given him to play 
in the world, and fighting against the foes of God to over- 
come at last.” 

God’s purpose regarding the unity or oneness in Christ 
implies, of course, that people who accept sonship in the 
Lord’s family or household, are expected to leave all their 
former enmities and unholy attitudes toward each other 
behind, as suggested by the prophetic passage in Isaiah 
11:6-9. 

It was indeed to people with such divergent dispositions 
and attitudes, as those signified by Isaiah’s language, that 
the gospel is designed to benefit; and it was to such people 
that the early disciples preached it. 

And furthermore, when one takes into account the fact 
that the unity which is now under consideration was brought 
about by the Holy Spirit himself (cf. Ephesians 4:3), the im- 
portance of the subject at once becomes apparent. 
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The Great Spiritual Melting-Pot 

The apostle Paul affirms in 1 Corinthians 12:13 that is was 
through the agency of the Holy Spirit that we were “all bap- 
tized into one body”. The immediate context of the passage 
reads as follows: 

“For as the body is one, and hath many members, and all 
the members of the body, being many, are one body; so also 
is Christ. For in one Spirit were we all baptized into one body, 
whether Jews or Greeks, whether bond or free: and were 
all made to drink of one Spirit.” (1 Corinthians 12:12, 13.) 

The baptism just referred to in the passage just quoted 
is water baptism (cf, Acts 2:38; 10:47, 48); and it is ad- 
ministered by the Lord’s people as the Holy Spirit directs 
(cf. Acts 2:4). 

All classes of people, therefore, who submit to this bap- 
tism reach a spiritual equality before God, in this one body, 
which is the church or household, which Jesus established 
or brought into being. (Cf. Colossians 1:18, 24: Galatians 
3:26-28; 1 Timothy 3:14, 15.) 

G. G. Findlay, in commenting on 1 Corinthians 12:12, 13, 
says: “Paul refers to actual Christian baptism, the essence 
of which lay in the regenerating influence of the Holy Spirit 
(John iii. 5ff., Tit. iii. 5f.); baptism represents the entire pro- 
cess of personal salvation which it seals and attends (Eph. 
i. 13; Gal. iii. 26ff., Rom. vi. 2ff.), as the Queen’s coronation 
imports her whole investiture with royalty. That Jews and 
Greeks, slaves and freemen, had received at the outset an 
identical Spirit, shows that they were intended to form a 
single body, and that this body was designed to have a wide 
variety of members (II f.)’’’ 

Clarence T. Craig also notes that the union in the one body 
is effected through the ordinances which the Lord 
prescribes. He then goes on to say that baptism refers to 
the dying and rising with Christ (Rom. 6:3, 4), and made part 
of, or incorporated into, his body. 

Craig also calls attention to the fact that faith is not 
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specifically mentioned, but he concludes that Paul would 
not hold to the efficacy of baptism apart from faith. It was 
at the time of baptism that the Spirit was bestowed upon 
the Lord’s people, as may be seen by reading Acts 2:38, 39.” 

The unity which God’s people have in Christ is further 
confirmed and sealed by the fact that those who are bap- 
tized into Christ are “all made to drink of one spirit”. 

Each human body, of course, has its own spirit; and, in 
a similar manner, the spiritual body of Christ is animated 
by a single Spirit, namely, the Holy Spirit (cf. 1 Corinthians 
3:16, 17). 

The term from which we have “drink”, in 1 Corinthians 
12:13, is potizo; and its basic meaning is to give someone 
or something a drink, as, for example, to water or irrigate 
a field. 

The apostle Paul employed the same term potizo, when 
he wrote, “I planted, Apollos watered” (1 Corinthians 
3:6-8)Thus, in its metaphorical sense, as used in the passage 
now under consideration, the word means, according to 
Thayer, Arndt-Gingrich, et al, to imbue or saturate. (Cf. 
Isaiah 29:10, where the same original term is found in The 
Septuagint Version.) 

A comparison of some of the versions of 1 Corinthians 
12:13 may be helpful just here: Moffatt: “we have all been 
imbued with one Spirit”. Goodspeed: “and we have all been 
saturated with one Spirit”. The New English Bible: “and that 
one Holy Spirit was poured out for all of us to drink’. The 
Expositor’s Greek Testament: we “were drenched (Ev.) An 
appeal to experience...: at their baptism the Corinthian 
believers, differing in race and rank, were consciously made 
one; one Spirit flooded their souls with the love and joy of 
a common faith in Christ’ 


A New Creature and a New Birth 
Wherefore if any man is in Christ, he is a new creature: 
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the old things are passed away; behold, they are become 
new. (2 Corinthians 5:17.) The marginal reading is: “there 
is a new creation”. 

Jesus answered and said unto him, Verily, verily, I say 
unto thee, Except one be born anew, he cannot see the 
kingdom of God. Nicodemus saith unto him, How can a man 
be born when he is old? can he enter a second time into 
his mother’s womb, and be born? Jesus answered, Verily, 
verily, I say unto thee, Except one be born of water and 
the Spirit, he cannot enter into the kingdom of God. That 
which is born of the flesh is flesh; and that which is born 
of the Spirit is spirit. Marvel not that I said unto thee, ye 
must be born anew. The wind bloweth where it will, and 
thou hearest the voice thereof, but knowest not whence 
it cometh, and whither it goeth: so is every one that is born 
of the Spirit. (John 3:3-8.) 

Human beings, as we know them, came originally from 
the creative hand of God. The Lord Jesus Christ himself, in 
answering a question submitted to him by the Pharisees, 
said, “Have ye not read, that he who made them from the 
beginning made them male and female, and said, For this 
cause shall a man leave his father and mother, and shall 
cleave to his wife; and the two shall become one flesh? So 
that they are no more two, but one flesh. What therefore 
God hath joined together, let not man put asunder.” (Mat- 
thew 19:4-6.) 

All subsequent members of the human race came into be- 
ing as the result of physical birth. The first human pair were 
created; all others were born. 

There is every reason to conclude that God originally in- 
tended that the human race would be his family here upon 
the earth. But with the defection of the first human pair, 
the original purity was lost and full fellowship with the 
Divine was forfeited, insofar as the human race was con- 
cerned. Sin continued to widen its sway until the whole 
earth was under the domination of the evil one, with the 
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single exception of Noah and his family. 

A new beginning was made, following the flood; but it was 
only a relatively short time before the whole world, with the 
exception of Abram and his immediate family, was engulf- 
ed in idolatry. 

God again sought a new family relationship with Abram 
as the head; but the time eventually came when all men, 
with a single exception, Jesus Christ, the God-man, were 
declared to be sinners in God’s sight. (See Galatians 3:22; 
Romans 3:10, 23; 11:32.) 

And so, when the fulness of time came, God set in motion 
the plan for a new family; and this was made possible by 
the sacrifice of his Son for the sins of all mankind. 

This new family, like the original family in Eden, began 
with the creative hand of God and was and is perpetuated 
by a spiritual birth. (Cf. Isaiah 66:7-9, where the prophet, 
speaking for God, foretold the miraculous birth of the Lord’s 
new spiritual family, which came into being on the Pentecost 
of Acts 2.) 

The same mighty power which resulted in Christ’s being 
raised from the dead (Ephesians 1:19f.) was also exerted by 
the Lord in giving life to people who were dead spiritually, 
as may be seen by reading the following passage of 
scripture: 

“And you did he make alive when ye were dead through 
your trespasses and sins, wherein ye once walked accord- 
ing to the course of this world, according to the prince of 
the powers of the air, of the spirit that now worketh in the 
sons of disobedience; among whom we also all once lived 
in the lusts of our flesh, doing the desires of the flesh and 
of the mind, and were by nature children of wrath, even as 
the rest:—but God, being rich in mercy, for his great love 
wherewith he loved us, even when we were dead through 
our trespasses, made us alive together with Christ (by grace 
have ye been saved), and raised us up with him, and made 
us to sit with him in the heavenly places, in-Christ Jesus: 
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that in the ages to come he might show the exceeding riches 
of his grace in kindness toward us in Christ Jesus: for by 
grace have ye been saved through faith; and that not of 
yourselves, it is the gift of God; not of works, that no man 
should glory. For we are his workmanship, created in Christ 
Jesus for good works, which God afore prepared that we 
should walk in them.’ (Ephesians 2:1-10.) 

The same general thought is set forth in Titus 3:4-7, where 
the apostle Paul equates “the washing of regeneration and 
the renewing of the Holy Spirit’, with the birth “of water 
and the Spirit’, in John 3:5. 

This is to say that the new life is begotten or created by 
the Holy Spirit (see Thayer, article, anakainosis). But unless 
the new life is “delivered” into a sphere, suitable for its 
growth and development, it will not accomplish the purpose 
for which it was created. 

The sphere in question, which was designated by the Lord 
himself, is the family or household of God (see I Timothy 3:15; 
cf. Romans 6:3, 4; Galatians 3:26, 27); and that is exactly 
what the birth in water, that is, baptism, is designed to ac- 
complish. 


A Message to Evangelicals 


Not only does the Lord want all his household or family 
to partake of the joy of unity and peace in Christ Jesus, he 
also wants those who do not now enjoy that fellowship to 
come into the fold. 

God is not willing that any should perish (2 Peter 3:9; 1 
Timothy 2:3, 4); but the work of leading the lost to Christ 
is the responsibility of the Lord’s people (cf. Matthew 
28:18-20; Mark 16:15, 16). 

Any sincere believer, therefore, should feel that his life 
and teaching are acceptable to the Lord, as he seeks to lead 
others to Christ. But he should always try to remember that 
he, too, may be in need of learning the will of the Lord more 
perfectly (cf. Acts 18:24-26). 
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The person whom one seeks to lead to his way of think- 
ing may also think that he is right. This kind of situation sug- 
gests that there should be mutual respect for each other. 
Or, at least the one who seeks to change the other’s think- 
ing should feel and act that way about his approach and 
conduct toward the other person. 

A wise man of the Old Testament period said, “Debate 
thy cause with thy neighbor himself”. (Proverbs 25:9a.) The 
reference in the passage just quoted is to personal dif- 
ferences, which should be discussed with the individual 
alone, with the view to resolving the cause of the alienation. 

Jesus taught practically the same thing in Matthew 
5:23-26 and in 18:15-17. The principle, however, may be ex- 
tended to religious differences, which separate people who 
should be brethren, without doing violence to the Scriptures, 
or so it seems. 

If the methods which Christ taught his disciples to employ, 
with reference to personal differences, are used when it 
comes to trying to settle religious differences, one would 
have better reasons for hoping for more satisfactory results. 

A book on the Elements of Logick, by Levi Hedge, and 
published in 1850 by Phinney & Company Buffaio, contains 
a chapter on Rules of Controversy, which will be worth the 
time and effort of any evangelical believer, who is willing 
to consider it. The entire chapter in the book referred to is 
reproduced below, so that the reader may see the principles 
which Hedge discussed. 


CHAPTER SIXTEENTH 


Rules of Controversy 
From the limited extent of human knowledge, and the dif- 
ferent points of view, in which the same subjects may be 
contemplated by different minds, it follows of necessity, that 
a diversity of opinions must be entertained on many sub- 
jects of speculation. In whatever manner people are first 
led to form their opinions, they are usually disposed to de- 
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fend them afterwards with zeal and pertinacity. Hence arise 
controversies and disputes, which are oftentimes conducted 
with such intemperate and misguided zeal, as to inflame 
animosities, by which the comfort and harmony of society 
are impaired. 

These are the worst fruits on controversy. They are, 
however, merely incidental effects; and are counterbalanc- 
ed by others of an opposite character, and of high impor- 
tance to the interest of truth and virtue. The advantages of 
contoversy consists in having questions of difficulty and mo- 
ment settled in a satisfactory manner. The principles of 
government and law have been immovably fixed by the 
debates, which have passed in deliberative assemblies and 
in courts of justice. 

All questions, not susceptible of rigorous demonstration, 
can be correctly settled only by a full and impartial com- 
parison of the reasons on both sides. This is seldom done, 
with sufficient exactness, by the solitary investigation of an 
individual. Men rarely enter on the examination of a ques- 
tion wholly free from the bias of a previous opinion respec- 
ting it, which makes them more solicitous to find arguments 
for one side than for the other. It is only when the talents 
of different persons are enlisted, and opposite opinions are 
contended for, that questions are traced in all their bear- 
ings, and the grounds of an equitable decision are fully ex- 
hibited. 

The importance of controversy may be inferred from the 
use which has been made of it in every period of the world. 
It has been adopted as the principal mode of transacting 
business in the halls of legislation and in courts of justice, 
where questions of the deepest concern to individuals and 
communities are decided. The minds of youth have been 
trained to it in seminaries of education, where the practice 
of disputation, in various forms, has been preserved as a 
salutary discipline of the mental powers. 

As controversy, especially when carried on from motives 
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of victory or reputation, is liable to be productive of evil 
rather than of good, it is incumbent on all who engage in 
it, from whatever motives, to observe rigorously those laws 
and principles by which the former may be avoided and the 
latter secured. The following rules, sometimes called canons 
of controversy, have been highly approved by writers of lear- 
ning and discernment.* 

Rule 1. The terms in which the question in debate is ex- 
pressed, and the precise point at issue, should be so clearly 
defined that there could be no misunderstanding respect- 
ing them. If this be not done, the dispute is liable to be, in 
a great degree verbal. Arguments will be misapplied, and 
the controversy protracted, because the parties engaged in 
it have different apprehensions of the question. 

- Rule 2. The parties should mutually consider each other, 
as standing on a footing of equality in respect to the sub- 
ject in debate. Each should regard the other as possessing 
equal talents, knowledge, and desire for truth, with 
himself; and that it is possible, therefore, that he might be 
in the wrong, and his adversary in the right. In the heat 
of controversy, men are apt to forget the numberless sources 
of error, which exist in every controverted subject, especially 
of theology and metaphysicks. Hence arise presumption, 
confidence, and arrogant language; all which obstruct the 
discovery of truth. 

Rule 3. All expressions, which are unmeaning, or without 
effect in regard to the subject in debate, should be strict- 
ly avoided. All expressions may be considered as unmean- 
ing, which contribute nothing to the proof of the question; 
such as desultory remarks and declamatory expressions. To 
these may be added all technical, ambiguous, and equivocal 
expressions. These have a tendency to dazzle and bewilder 
the mind, and to hinder its clear preception of the truth. 


* These rules are taken, with slight alterations, from the lectures of Dr. 
Hey, Morrisian Professor in the University of Cambridge. They may also 
be found in Kirwan’s Logick, vol. ii. 
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Rule 4. Personal reflections on an adversary should in 
no instance be indulged. Whatever be his private character, 
his foibles are not to be named nor alluded to in a controver- 
sy. Personal reflections are not only destitute of effect, in 
respect to the question in discussion, but they are produc- 
tive of real evil. They obstruct mental improvement, and are 
prejudicial to public morals. They indicate in him who uses 
them a mind hostile to the truth; for they prevent even solid 
arguments from receiving the attention to which they are 
justly entitled. 

Rule 5. No one has a right to accuse his adversary of in- 
direct motives. Arguments are to be answered, whether he 
who offers them be sincere or not, especially as his want 
of sincerity, if real, could not be ascertained. To inquire in- 
to his motives, then, is useless. To ascribe indirect ones to 
him is worse than useless; it is hurtful. 

Rule 6. The consequences of any doctrine are not to be 
charged on him, who maintains it, unless he especially 
avows them. If an absurd consequence be fairly deducible 
from any doctrine, it is rightly concluded that the doctrine 
itself is false: but it is not rightly concluded, that he who 
advances it supports the absurd consequence. The 
charitable presumption, in such case, would be that he had 
never made the deduction; and that, if he had made it, he 
would have abandoned the original doctrine. 

Rule 7. As truth, and not victory, is the professed object 
of controversy, whatever proofs may be advanced, on 
either side, should be examined with fairness and candour; 
and any attempt to ensnare an adversary by the arts of 
sophistry, or to lessen the force of his reasoning, by wit, 
cavilling, or ridicule is a violation of the rules of 
honourable controversy.’ 

Thus it appears almost certain that if people will discuss 
their religious differences in the light of the rules set forth 
by Hedge, they will have a better understanding of their rela- 
tionship to God and to each other. They will also have a 
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clearer view of their own responsibility in the sight of the 
Almighty. 

If one will read the first twelve verses of Acts 17, it will 
be easy for one to see that the Jewish leaders, who opposed 
the preaching of the apostle Paul, violated both the spirit 
and letter of honorable controversy. The people of Beroea, 
on the other hand, who heard the same truth, did that which 
was both honorable and right in their search for the truth, 
and in their desire to please God. 
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REMOVING OBSTACLES 
AND RESOLVING DIFFERENCES 


One of the fundamental and remarkable facts concern- 
ing the Bible is the typical system which characterizes it. 
There may have been many reasons, in the divine mind, for 
this arrangement; but there are two which appear to be the 
most important, namely: 

(1) To illustrate and make plain the scheme of human 
redemption; and 

(2) To secure future generations against the many im- 
postures, which have the effect of obscuring the Lord’s will, 
as age after age goes by, while the human race continues 
to move on toward the final end. 

The people who trust in God for his grace and mercy may 
be sure that any system of religion which lays claim to their 
faith is not of divine origin, unless it bears the stamp of 
Jehovah’s omiscience, as seen in its typical correlation. 

One of the finest illustrations of this truth may be seen 
in the deliverance of the children of Israel from Egyptian 
bondage, their history during the wilderness wandering, and 
their entrance into the land of Canaan. 

All of those facts and truths regarding the children of 
Israel are also types of the salvation which is wrought in 
Christ (cf. 1 Corinthians 10:1-11; Hebrews 3:1-4:6). And in- 
asmuch as Christianity, as revealed in the New Testament, 
is the very complement of this typology, we can be certain 
that the religion of Christ is the religion of this age—the 
religion which is pleasing to God. 

The way to the unity and peace of all of God’s people is 
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referred to in the Scriptures under various types and figures: 
as. for example: 


But the path of the righteous is as the dawn- 
ing light. 
That shineth more and more unto the perfect day. 
The way of the wicked is as darkness: 
They know not at what they stumble. 
(Proverbs 4:18, 19.) 


One of the most beautiful statements of the truth which 
is now being considered is found in the thirty-fifth chapter 
of Isaiah. verses 8 through 10: 

“And a highway shall be there, and a way, and it shall 
be called The way of holiness: the unclean shall not pass 
over it: but it shall be for the redeemed: the wayfaring men, 
yea fools, shall not err therein. No lion shall be there, nor 
shall any ravenous beast go up thereon; they shall not be 
found there; but the redeemed shall walk there: and the ran- 
somed of Jehovah shall return and come with singing unto 
Zion: and everlasting joy shall be upon their heads: they 
shall obtain gladness and joy, and sorrow and sighing shall 
flee away.” 

For sheer beauty of expression, the words which Isaiah 
used to describe the way to the Lord, which is also the way 
to unity and peace, are unexcelled. And there can be no 
doubt about their ultimate application. They are for all men 
who want to go to God, and for all time, so long as the world 
shall last. 

This is the way which Christ has opened up for us 
(Hebrews 10:19, 20); and those who, in faith, commit 
themselves to it, will experience the transformation of all 
things: “Wherefore if any man is in Christ, he is a new 
creature: the old things are passed away; behold, they are 
become new.’ (2 Corinthians 5:17; cf. Colossians 3:10.) 

That which has been said, by way of type and shadow, 
has been confirmed into reality by our Lord and Savior Jesus 
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Christ. The eyes of faith are now opened; the ears which 
were once dull of hearing are now quick to perceive that 
which the Lord commands; and the one-time hesitant feet 
are swift and sure in the new pathway. 

Life on the outside of the highway of duty is still 
dangerous. But those who are careful to walk with the Lord 
are certain of his protection. The great apostle Paul express- 
ed the matter in these words: 

“What then shall we say to these things? If God is for us, 
who is against us? He that spared not his own Son, but 
delivered him up for us all, how shall he not also with him 
freely give us all things? Who shall lay anything to the 
charge of God’s elect? It is God that justifieth; who is he 
that condemeth? It is Christ Jesus that died, yea rather, that 
was raised from the dead, who is at the right hand of God, 
who also maketh intercession for us. Who shall separate us 
from the love of Christ? shall tribulation, or anguish, or 
persecution, or famine, or nakedness, or peril, or sword? 
Even as it is written, 

For thy sake we are killed all the day long; 

We are accounted as sheep for the slaughter. 

Nay, in all these things we are more than conquerors through 
him that loved us. For I am persuaded, that neither death, 
nor life, nor angels, nor principalities, nor things present, 
nor things to come, nor powers, nor height, nor depth, nor 
any other creature, shall be able to separate us from the 
love of God, which is in Christ Jesus our Lord.” (Romans 
8:31-39.) 

With all of these glorious facts before us, who would not 
be willing to try to remove any obstacle, which might keep 
him from entering the highway of holiness? Or who would 
not seek to resolve any difference, which might hinder him 
and his antagonist from pleasing the Lord? The Lord is not 
willing that any should perish (2 Peter 3:9); but wants all 
men to be saved, and to come to the knowledge of the truth 
(1 Timothy 2:3, 4). 
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Jesus himself says: “I am the way, and the truth, and the 
life: no one cometh unto the Father, but by me.” (John 14:6.) 
This means that one must follow Christ, if he expects to 
reach the glory land. And the only possible way that one 
can do this is to abide in his teaching and do that which 
he commands. 

The apostle John declares: “Whosoever goeth onward and 
abideth not in the teaching of Christ, hath not God: he that 
abideth in the teaching, the same hath both the Father and 
the Son.” (2 John 9; cf. 1 Corinthians 4:6.) 

The writer of Hebrews testifies: “Though he was a Son, 
yet he learned obedience, by the things which he suffered; 
and having been made perfect, he became unto all them that 
obey him the author of eternal salvation.’ (Hebrews 5:8, 9.) 
The marginal reading for “author” is cause. Verse 9 is 
rendered by Weymouth in these words: “and so, having been 
made perfect, He became to all who obey Him the source 
and giver of eternal salvation”. 

The term “obey” should not be overlooked; for John 3:36 
makes a clear distinction between “faith” and “obedience”; 
“He that believeth on the Son hath eternal life; but he that 
obeyeth not the Son shall not see life, but the wrath of God 
abideth on him.’ 

In his great sermon on the mount, Jesus said: “‘Not every 
one that saith unto me, Lord, Lord, shall enter into the 
kingdom of heaven; but he that doeth the will of my Father 
who is in heaven. Many will say to me in that day, Lord, Lord, 
did we not prophesy by thy name, and by thy name cast out 
demons, and by thy name do many mighty works? And then 
will I profess unto them, I never knew you: depart from me, 
ye that work iniquity.’ (Matthew 7:21-23; cf. 25:1-13.) 

Jesus authorized his disciples to preach the gospel (Mark 
16:15, 16); and the apostle tells us just what the gospel is, 
or, which is the same thing, just what its ingredients are 
(1 Corinthians 15:1-4). 

With Paul’s statement in 1 Corinthians 15:1-4 and 2 
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Thessalonians 1:7-9 in mind, it is easy for one to see that 
the gospel consists of (1) facts, (2) commands, and (3) pro- 
mises. Thus, when one responds to the gospel, as the Lord 
intends that he should, he will believe the facts, obey the 
commands, and enjoy the promises.(See 2 Thessalonians 
2:13, 14; Mark 16:15, 16; Romans 6:17, 18: cf. 6:3, 4.) 

The salvation of the lost required the death, burial, and 
resurrection of the Son of God; and every person who is sav- 
ed from sin, re-enacts that same process, namely, he dies 
to sin, is buried with Christ in baptism, and is raised from 
the watery grave to walk in newness of life (Romans 6:1-5). 
The following warning should not be ignored: 

‘Therefore we ought to give the more earnest heed to the 
things that were heard, lest haply we drift away from them. 
For if the word spoken through angels proved stedfast, and 
every transgression and disobedience received a just re- 
compense of reward; how shall we escape, if we neglect so 
great a salvation? which having at the first been spoken 
through the Lord, was confirmed unto us by them that heard: 
God also bearing witness with them, both by signs and 
wonders, and by manifold powers, and by gifts of the Holy 
Spirit, according to his own will.’ (Hebrews 2:1-4.) Read 
Mark 16:14-20 for information as to when the “great salva- 
tion” was first spoken, and the manner in which it was con- 
firmed. 

The way by which God would have his people travel, by 
whatever name it may be called, is always characterized 
by unity and peace, if the people in question are pleasing 
to the heavenly Father. Any obstacle before them, or dif- 
ference between them, must be overcome, before that bless- 
ed estate can be enjoyed. 

Isaiah, when speaking of the highway of holiness (Isaiah 
35:8-10), plainly teaches that nothing objectionable shall 
enter thereupon. Various Bible students, in commenting on 
this way of the Lord, have made some interesting and pro- 
fitable suggestions regarding it, which are referred to in the 
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following paragraphs: 

(1) It is a designated way. Inasmuch as this is the King’s 
Highway, we must understand that it is an appointed way. 
This implies, of course, that we are not at liberty to exer- 
cise our judgment, or our own desires, with reference to the 
things pertaining to it. 

The people who enter this way are directed into it by 
divine authority; and their entire journey is under inspired 
direction. (Cf. Matthew 28:18; Ephesians 1:22, 23.) The way, 
as already noted, is described as “the way of holiness”, and 
that means that it is the way of God’s commandments; for 
in no other way can one become and remain holy. (Cf. 
Jeremiah 6:16; Acts 10:34, 35; Galatians 1:6-9.) 

(2) It is a plain way. Any one who has travelled in a great 
desert, and especially the Sinai peninsula, is aware of the 
fact that tracks are both indistinct and confusing. Such a 
condition makes it exceedingly difficult to follow their lead. 
But that is not true of the highway over which God’s people 
are to travel on their way to heaven. 

The way of the Lord is narrow, as Jesus indicates in Mat- 
thew 7:13, 14; but there is sufficient room for all the redeem- 
ed to walk therein. Even the least of God’s people, if they 
have their minds set on pleasing him, will have no intellec- 
tual difficulties to overcome. (Cf. Matthew 11:25-30; John 
7:17.) 

Furthermore, there would be room for every one, even if 
the whole world should choose to follow the Lord. (See Mark 
16:15, 16; Colossians 1:23.) Jesus came to save sinners of the 
human race, at all levels of individual responsibility; and 
that makes it essential that his way be characterized by 
simplicity. The fact is, the very simplicity of the Lord’s way 
has become a stumblingblock to many. (Read 2 Kings 5:8-14; 
1 Corinthians 1:23, 24.) 

(3) It is a safe way. The people who travel this way are 
protected from the dangers which are common to the human 
race. This is to say that their final salvation will never be 
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endangered, as long as they remain in the Lord’s way. (Cf. 
1 Corinthians 10:13; James 1:2-8; 2 Corinthians 12:7-10; Mat- 
thew 28:20; Romans 8:28, 31-39.) 

Isaiah’s description of the highway for God’s people is a 
practical way of saying that the people who travel upon it 
need not fear; “for no lion shall be there, nor shall any 
ravenous beast go up thereon; they shall not be found there; 
but the redeemed shall walk there”. (Cf. Luke 12:4, 5.) 

Any one who realizes the seriousness of life is aware of 
the many perils which characterize it, both seen and un- 
seen. Many of these dangers are found in the road’s byways; 
and the life-travellers, if they are serious and thoughtful, 
certainly feel the need of a safe way. (See Psalm 27:11; Isaiah 
30:20, 21; cf. Jeremiah 6:16-21.) 

(4) It is a homeward way. The way which the Lord has 
provided for his people, both promises and makes certain 
that it will lead to the desired end. “There is a way which 
seemeth right unto a man; but the end thereof are the ways 
of death.” (Proverbs 14:12.) Human wisdom can never design, 
nor perfect, a way which will ultimately lead to God. (Cf. 
Isaiah 55:6-11.) 

People who walk in the Lord’s way have the continuous 
satisfaction of knowing that they are homeward-bound. It 
does not make any difference how pleasant or how satisfac- 
tory a way may be, it can never bring permanent joy to those 
travelling upon it unless it will take them to the place to 
which they want to go. 

Not only does God’s way for his people lead to the eter- 
nal home in heaven, the joys of those who travel upon it in- 
crease as they draw nearer and nearer to their journey’s 
end. (Read Proverbs 4:18.) And so in the words of Luther 
B. Bridges: 


There’s within my heart a melody 
Jesus whispers sweet and low, 

Fear not, I am with thee, peace be still, 
In all of life’s ebb and flow. 
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Jesus, Jesus, Jesus,— 

Sweetest name I know, 

Fills my ev’ry longing, 

Keeps me singing as I go. 

—He Keeps Me Singing 

The things which have just been said furnish sufficient 
reasons for one to ask himself the question: “Where will 
I be, when the sun of life goes down for me, if I follow the 
way I am now travelling to its end?” This is the question 
which Jessie Brown Pounds had in mind when she wrote this 


beautiful and inspiring hymn, “Am I Nearer to Heaven To- 
day?” 


O the yesterday’s moments for pleasure or woe, 
Have been stealthily carried away; 

I am nearer the valley of shadows, I know— 
Am I nearer to heaven today? 


I am nearer the time for the breaking of ties, 
That are holding my loved ones to me; 

I am nearer the time for my latest good-byes— 
Am I nearer, O Father, to Thee? 


I am nearer the close of my labor below, 

I am nearer the end of my way; 

I am nearer the edge of the valley, I know— 
Am I nearer to heaven today? 


Am I nearer...Am I nearer... 

‘Am I nearer to heaven today? 

Am I nearer the gate where the blessed one waits? 
Am I nearer to heaven today? 


Human Responsibility Must Be Recognized and Met 


When the Lord Jesus Christ began his mediatorial reign, 
the entire human race was declared to be lost in sin. (See ~ 
Galatians 3:22; Romans 3:10, 23; 11:32.) The Lord also said 
that the Son of man came to seek and to save the lost (Luke 
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19:10); but before that great task could be accomplished, two 
things had to be done, namely: (1) There had to be a new 
creation (2 Corinthians 5:17; Colossians 3:10); and (2) There 
had to be a new birth (John 3:3-5; Titus 3:5). 

Mankind, being endowed with the freedom of choice, must 
decide whether to submit to the Lord’s plan or to reject it; 
for God never compels any one to obey him against his own 
will. (Cf. John 5:40.) 

That which has just been said clearly implies that if there 
are obstacles in the way which are keeping the lost from 
the Saviour, those conditions must be removed before they 
can be among the redeemed who are travelling on the 
highway of holiness. 

There are, indeed, many such hindrances; and it is neither 
possible, nor practical, for anyone to name all of them. There 
are, however, some classic examples set forth in both the 
Old and New Testaments, which will give interested people 
an impressive idea of their seriousness, and how they can 
be overcome. 

(1) A Self-Centered Attitude. “For my people have com- 
mitted two evils: they have forsaken me, the fountain of 
living waters, and have hewed them out cisterns, broken 
cisterns, that can hold no water” (Jeremiah 2:13.) 

The passage just quoted is just another way of saying that 
there is no substitute for the Lord’s plan for saving the 
human race. Jehovah, in speaking through the great Mes- 
sianic prophet, says: 

“For as the rain cometh down and the snow from heaven, 
and returneth not thither, but watereth the earth, and 
maketh it bring forth and bud, and, giveth seed to the sower 
and bread to the eater; so shall my word be that goeth forth 
out of my mouth: it shall not return unto me void, but it shall 
accomplish that which I please, and it shall prosper in the 
thing whereto I sent it.” (Isaiah 55:10-11; read also the im- 
mediate context.) 

The Lord Jesus Christ himself says: “He that rejecteth me, 
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and receiveth not my sayings, hath one that judgeth him: the 
word that I spake, the same shall judge him in the last day. 
For I spake not from myself; but the Father that sent me, 
he hath given me a commandment, what I should say, and 
what I should speak. And I know that his commandment is 
life eternal; the things therefore which I speak, even as the 
Father hath said unto me, so I speak.” (John 12:48-50; cf. 2 
John 9.) 

Cornelius was the first convert to the Christian religion 
from among the Gentiles; and Luke makes known to us the © 
attitude which that noble man manifested toward the Lord 
and his message of salvation, namely: 

“Now therefore we are all here present in the sight of God, 
to hear all things that have been commanded thee of the 
Lord.” (Luke 10:33; cf. 11:14.) In this same connection read 
also Mark 16:15-16; Acts 10:47-48. 

(2) A Refusal to Listen to the Lord. “Thus saith Jehovah, 
Stand ye in the ways and see, and ask for the old paths, 
where is the good way; and walk therein, and ye shall find 
rest for your souls: but they said, We will not walk therein. 
And I set watchmen over you, saying, Hearken to the sound 
of the trumpet; but they said, We will not hearken.” 
(Jeremiah 6:16-17.) 

Jesus told of a rich man who had failed to meet the Lord’s 
approval (Luke 16:19ff), and who failed to gain any help for 
himself. His thoughts then turned to his brethren, who were 
still in the land of the living; and his next effort was to seek 
help for them. 

He well knew that they would not listen to “the law and 
the prophets”, just as he had failed to do. He then tried to 
arrange a substitute for them, namely: “And he said, I pray 
thee therefore, father, that thou wouldest send him to my 
father’s house; for I have five brethren; that he may testify 
unto them, lest they also come to this place of torment.” 

But the answer to that plea was clear and distinctive: “But 
Abraham saith, They have Moses and the prophets; let them 
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hear them. And he said, Nay, father Abraham: but if one 
go to them from the dead, they will repent. And he said un- 
to him, If they hear not Moses and the prophets, neither will 
they be persuaded, if one rise from the dead.” 

The Lord’s parable of the two sons (Matthew 21:28ff) tells 
us something about what people should do who have re- 
jected God’s word: 

“But what think ye? A man had two sons; and he came 
to the first, and said, Son, go work today in the vineyard. 
And he answered and said, I will not: but afterward he 
repented himself, and went. And he came to the second, and 
said likewise. And he answered and said, I go, sir: and went 
not. Which of the two did the will of his father? They say, 
The first...’ (Cf. Luke 7:29-30.) 

(3) Ignorance and Unbelief. “I thank him that enabled 
me, even Christ Jesus our Lord, for that he counted me 
faithful, appointing me to his service; though I was before 
a blasphemer, and a persecutor, and injurious: howbeit I 
obtained mercy, because I did it ignorantly in unbelief; and 
the grace of our Lord abounded exceedingly with faith and 
love which is in Christ Jesus. Faithful is the saying, and wor- 
thy of all acceptation, that Christ Jesus came into the world 
to save sinners; of whom I am chief: howbeit for this cause 
I obtained mercy, that in me as chief might Jesus Christ 
show forth all his longsuffering, for an ensample of them 
that should thereafter believe on him unto eternal life.” (1 
Timothy 1:12-16.) 

The human race has been endowed with the ability to im- 
prove its standing before God and has been given the means 
and the opportunity to do just that. Romans 2:14, 15 indicates 
that any normal individual has some sense of right and 
wrong. And when one takes into consideration the fact that 
the gospel is being preached throughout the world (see Mark 
16:15; cf. Colossians 1:23), man’s responsibility for coming 
to terms with God is greatly increased. 

The apostle Paul makes it abundantly plain that the 
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human race will have to give an account for its reaction to 
the good news of Christ, as the following passage clearly 
implies: 

“And to you that are afflicted rest with us, at the revela- 
tion of the Lord Jesus from heaven with the angels of his 
power in flaming fire, rendering vengeance to them that 
know not God, and to them that obey not the gospel of our 
Lord Jesus: who shall suffer punishment, even eternal 
destruction from the face of the Lord and from the glory 
of his might.” (2 Thessalonians 1:7-9.) 

Ignorance of God’s will, especially when people have the 
opportunity to order their lives by it, is no valid excuse for 
disobeying him; as one may learn from another inspired 
apostle: 

“And account that the longsuffering of our Lord is salva- 
tion; even as our beloved brother Paul also, according to the 
wisdom given to him, wrote unto you; as also in all his 
epistles, speaking in them of these things; wherein are some 
things hard to be understood, which the ignorant and unsted- 
fast wrest, as they do also the other scriptures, unto their 
own destruction. Ye therefore, beloved, knowing these things 
beforehand, beware lest, being carried away with the er- 
ror of the wicked, ye fall from your own stedfastness. But 
grow in the grace and knowledge of our Lord and Saviour 
Jesus Christ. To him be the glory both now and for ever. 
Amen.’ (2 Peter 3:15-18.) 

(4) Indifference or without Concern. “Therefore we 
ought to give the more earnest heed to the things that were 
heard, lest haply we drift away from them. For if the word 
spoken through angels proved stedfast, and every trans- 
gression and disobedience received a just recompense of 
reward, how shall we escape, if we neglect so great a salva- 
tion? which having at the first been spoken through the 
Lord, was confirmed unto us by them that heard; God also 
bearing witness with them, both by signs and wonders, and 
by manifold powers, and by gifts of the Holy Spirit, accord- 
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ing to his own will.” (Hebrews 2:1-4.) 

The original term for “neglect”, in the passage just quoted, 
is ameleo; and its meaning, according to Arndt-Gingrich, 
is to be unconcerned about someone or something; to 
disregard.” 

One is guilty of neglect, therefore, when he pays no at- 
tention to that which the Lord says (cf. Matthew 22:5). Or, 
to say the same thing in another way, it is a failure to make 
proper decisions regarding great issues of life. 

A man, for example, might be drifting down the Niagara 
River in a rowboat. He can take oars, at any moment, and 
change the direction he is going. But if he neglects to do 
so until he has entered well into the rapids, his chances of 
survival are practically nonexistent. The same principle, of 
course, applies to the issue of one’s acceptance with the 
Lord. (Cf. Isaiah 55:6, 7; 2 Corinthians 6:1, 2.) 

(5) Prejudice. “I charge thee in the sight of God, and 
Christ Jesus, and the elect angels, that thou observe these 
things without prejudice, doing nothing by partiality.” (1 
Timothy 5:21.) 

The New English Bible renders the passages just quoted 
in these words: “Before God and Christ Jesus and the angels 
who are his chosen, 1 solemnly charge you, maintain these 
rules, and never pre-judge the issue, but act with strict im- 
partiality.” 

The Greek term for “prejudice”, in the passage just 
quoted, is prokrima, and it occurs nowhere else in the New 
‘Testament. Friedrich Buchsel notes that the term means, as 
used in this passage, to exercise ‘“pre-judgment” or 
preconceived opinion in favour of the accused or accuser 
which would hinder judges from exercising the justice re- 
quired in Church discipline, v. 19f. Cf. the warning against 
prosklisis (partiality) which follows.” 

Although the original term for “prejudice” is found only 
one time in the New Testament, the idea which the word 
represents is found throughout the entire Bible. This is 
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especially true with reference to people who would not, or 
who did not, consider the facts in a given case, before mak- 
ing up their minds regarding the issue involved. 

The Jewish leaders, for example, were extremely prejudic- 
ed against Christ; and they could easily have known better, 
if they had been willing to accept the Scriptures for what 
they actually said. (Cf. John 5:39-47; 1:43-51.) 

Many people would readily see what the Lord expects of 
them, if they would only approach his revealed will with a 
mind free from preconceived ideas. Someone has pointed 
out that the term “prejudice” implies a prepossession (un- 
favorable, unless otherwise indicated), which affects its 
possessor’s treatment or judgment of a person or thing and 
tends to work to his or its injury or disadvantage”. 

In addition to the many obstacles which may be in the 
way of both those who have thus far rejected Christ, and 
those who have accepted him, which can and must be 
removed before those who are affected by them can please 
the Lord; there are also differences between believers (or 
among them), which can and must be resolved before full 
fellowship with the Lord can be enjoyed. This latter phase 
of the subject will be considered under the following 
heading: 

An Inspired Example 

If one will read the first thirty-five verses of Acts 15, one 
will have before him an inspired account of the manner in 
which brethren in the Lord arrived at a unanimous agree- 
ment regarding a situation which had divided them. This 
situation was serious enough that, if something was not done 
about it, the peace of the early church would, indeed, be 
in jeopardy. 

The principles which were followed in dealing with the 
situation then are still applicable when similar conditions 
arise today. 

The church of the Lord, for the first eight or ten years 
of its existence, was made up entirely of Jewish people and 


08 


Jewish proselytes. But the Lord made it plain as missionary 
efforts got under way that both Samaritans and those who 
were wholly Gentiles were also acceptable to him, and 
therefore had the right of church membership. 

Even the apostles themselves had to be brought to see 
these truths. And what was true of them was also true of 
other members of the Lord’s body. 

However, after these general issues were settled (see Acts 
10:1-11:18), some of the Jewish brethren still insisted that the 
“aliens” who had been added to the church were also re- 
quired to “be circumcised after the custom of Moses”, if they 
were to be saved. 

The unity of God’s people is one of the cardinal doctrines 
of the New Testament. And it is also equally true that the 
only way that goal can be achieved is by learning, and 
abiding in, that which the Lord himself has to say regard- 
ing the issue. (Cf. John 8:31, 32; 2 John 9.) 

Not only will people who abide in the Lord’s teaching be 
free from the bondage of sin; they will also be delivered from 
the shackles of division. 

If one will read the first five verses of Acts 15, it will be 
easy for one to see and understand something of the basis 
of the situation from which an example of achieving unity 
was reached. The second chapter of Galatians should also 
be read in connection with Acts 15; for these two passages 
deal with the same set of circumstances, namely, the so- 
called Jerusalem conference. 


The Order of Procedure 


It appears fair to assume from Galatians 2:1, 2 that there 
was a private meeting between Paul and Barnabas, on the 
one hand, and the three apostles who are named in Gala- 
tians 2:9 on the other. It also appears that the private 
meeting took place between the events referred to in Acts 
15, verses 5 and 6. 

Furthermore, Galatians 2:6-9 makes it perfectly clear that 
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there was no conflict in the thinking of Paul, Barnabas, and 
the three apostles who were present. 

The only difference which existed on the occasion now 
under consideration, so far as the record goes, was that 
which arose over the insistence of some Pharisees who 
believed, that is, who were members of the church, and who 
said that it was needful to circumcise the Gentiles who had 
been converted and “to charge them to keep the law of 
Moses”. 

That which has just been said was the issue which had 
to be resolved before there could be complete peace and har- 
mony in the church at that time. 

It also appears fair to assume that the five apostles (cf. 
Acts 14:14; Galatians 1:19), who met in private session, 
agreed upon a plan of procedure before meeting with the 
elders and other members of the church, as may be implied 
by reading Acts 15:6-21. 

It would be difficult to conceive of a more orderly method 
of procedure, as well as a more effective one, than that 
which was followed, according to the sacred text now before 
us. 

The question of receiving Gentiles into the church was 
not an issue at the meeting now under consideration. That 
had already been settled, as one may see by reading Acts 
11:18. 

The only issue confronting the church, at the time of this 
meeting, was whether or not Gentile Christians should be 
required to be circumcised and to keep the law of Moses 
as a consequence. (Cf. Galatians 5:2, 3.) 

It was both logical and right that the brethren who rais- 
ed the issue be heard first. And that is precisely what was 
done, as may be seen by reading Acts 15:6, 7a. J. W. 
McGarvey, in commenting on the issue and the method in 
dealing with it, says: | 

“Men who are in error can never be convinced that they 
are wrong by denying them freedom of speech. Not till they 
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have been allowed to express themselves to the last word 
are they capable of listening dispassionately to the other 
side. The apostles, knowing this, or at least acting on it, per- 
mitted the Judaizers in the church to say all that they wish- 
ed to say, before any reply was made to their position and 
arguments. Then, when they had completely emptied them- 
selves, the apostles, one by one, and in a succession ap- 
parently prearranged, gave utterance to the facts and 
judgment which compelled assent.” (Read Acts 15:6-21 for 
the order and content of the speeches which were made by 
the apostles.) 

Acts 15, verses 22 and 25, make it plain that the entire 
church, which included “the Pharisees who believed”, was 
brought to one mind regarding the issue which had been 
raised by the brethren, who evidently honestly felt that the 
Gentile Christians should be required to be circumcised and 
to keep the law of Moses. 

That was the only difference among the brethren of the 
Jerusalem church, insofar as the record goes. (Read Acts 
15:22-25, which clearly states that “the whole church” came 
“to one accord”) 

It is both interesting and instructive to note how closely 
the principles for achieving unity, set forth by Levi Hedge 
in the previous chapter, resemble those of the inspired ex- 
ample which has just been observed. 


The True Believers versus Pseudo-Brethren 


It is relatively easy, if one is not careful, for one to con- 
fuse “the Pharisees who believed” (Acts 15:5), with “the 
false brethren” (Galatians 2:4). There does not, however, ap- 
pear to be any evidence to justify the conclusion that they 
were one and the same group. Both the believing Pharisees 
and the false brethren were involved in the controversy 
regarding the Gentile Christians; but both their attitudes and 
methods of achieving results were altogether different. 

The believing Pharisees, as already pointed out, were 
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evidently members of the Jerusalem church. They had the 
right, therefore, to be in the assembly and to participate in 
the discussions which were being conducted. 

The false brethren, on the other hand, had been “privily 
brought in, who came in privily to spy out our liberty which 
we have in Christ Jesus, that they might bring us into bond- 
age” (Galatians 2:4). 

The Greek term for “false brethren” is pseudadelphos; 
and it occurs only twice in the New Testament: 2 Corinthians 
11:26; Galatians 2:4. 

The reference in each instance, according to Arndt- 
Gingrich, is to “one who pretends to be a Christian brother, 
but whose claim is belied by his unbrotherly conduct”.”3 

Marvin R. Vincent refers to the false brethren as Chris- 
tians in name only and notes that “the article marks them 
as a well-known class”. 

The false brethren were some of the apostle Paul’s prin- 
cipal opponents. But there is no evidence that the believing 
Pharisees manifested an antagonistic attitude toward the 
apostle to the Gentiles. 

The false brethren were evidently not invited to the 
Jerusalem conference. But, having managed previously to 
get into Gentile congregations “in a dishonorable fashion, 
in order to spy on them” (Arndt-Gingrich)*, they apparent- 
ly used the same tactics to gain admittance to the Jerusalem 
meeting. 

Vincent points out that the aorist has a pluperfect sense, 
“indicating the earlier intrusion of these persons into the 
Christian community’’.”® 

And so, whether into the churches themselves, or into the 
Jerusalem conference, or both, the false brethren were, as 
Thayer points out, “secretly or surreptitiously brought 
in;...one who has stolen in”. 

There is a vast difference between a person who is hon- 
estly mistaken in his views (cf. Acts 11:1-18), and one who 
endeavors to make bondservants of others to his own ideas. 
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That appears to have been the difference in principle be- 
tween the believing Pharisees of Acts 15:4, 5, on the one 
hand, and the false brethren of Galatians 2:4, on the other. 

Someone has said that there is a close kinship between 
the spirit of scientific investigation and the spirit of the 
seeker after truth. (Cf. Mark 10:15.) Unless one is willing 
to sit down as a little child before the truth, be prepared 
to give up every preconceived idea, and humbly follow 
wherever and to whatever end it may lead him, he will learn 
nothing as he should. (Cf. Acts 17:10-12.) James Harvey 
Robinson expressed this truth in an admirable manner, 
namely: 

“Of all human ambitions, an open mind, eagerly expec- 
tant of new discoveries and ready to remold convictions in 
the light of added knowledge and dispell ignorance and 
misapprehensions, is the noblest, rarest, and the most dif- 
ficult to achieve.’ 
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THREE ESSENTIALS FOR SUCCESSFUL LIVING 


Whether or not there is a Supreme Personality, known as 
Jehovah God, is the profoundest question which can occupy 
the human mind. This question lies at the foundation of all 
of man’s religious beliefs, involving responsibility and duty, 
sin and salvation, immortality and future blessedness. 

And with the reply given to the question now before us 
are bound up, not only the temporal and eternal happiness 
of the individual; but also the welfare and progress of the 
entire human race. 

But regardless of what one may think of the God of the 
Bible, it remains a fact that man is “incurably religious”. 
And however fallen or degraded he may be, there is 
something within him which is continuously reaching after 
a Higher Being. 

And too, the nature of worship, in and of itself, is such 
that the worshipper becomes more and more like the 
character of the object which he worships. Thus, the idea 
which man forms of his God will have much to do with the 
molding of his spiritual character. 

The God of the Bible has, indeed, revealed himself to the 
human race: (1) through the material creation; and (2) 
through the Holy Scriptures. Two statements regarding the 
first of these revelations are found, one in each of the two 
Testaments. | 

David, the sweet singer of Israel, proclaims: “The heavens 
declare the glory of God; and the firmament showeth his 
handiwork.” (Psalm 19:1.) 

The apostie Paul affirms: “For the invisible things of him 
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since the creation of the world are clearly seen, being 
perceived through the things that are made, even his 
everlasting power and divinity; that they may be without ex- 
cuse: because that, knowing God, they glorified him not as 
God, neither gave thanks; but became vain in their reason- 
ings, and their senseless heart was darkened.’ (Romans 1:20, 
21.) : 

It should be observed, however, that the natural creation 
does not make known the identity of God, whose glory it 
declares. It only affirms that such a God does, indeed, exist. 
It is only through that which has been written, that is, the 
Bible, that one can learn something about who and what 
God is. 

The fact is, that is one of the prime purposes of the in- 
spired Scriptures. Every human being, therefore, who 
realizes his own helplessness, as well as the helplessness 
of mankind in general, should be anxious to learn as much 
about God as it is possible for him to learn. He should also 
want to know, above all else, that which God wants him to 
do. We know that this is true when we read such scriptures 
as Matthew 7:21-23. 

It should always be kept in mind that man was created 
a free moral agent, which means that he has the power of 
choice. This not only implies that man can accept or reject 
God’s will for himself, but it also assures the student of the 
Scriptures that God has granted certain rights to each 
responsible individual. Three of those rights will be con- 
sidered in this chapter. | 

It shall also be our purpose to show that no responsible 
person, who is denied these rights, or who refuses to take 
them into consideration for himself, can possible be suc- 
cessful in living the kind of life which God has ordained for 
him. Let us begin with 


The Right of Private Judgment 
Any responsible individual who is confronted with a pro- 
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position he is urged to believe and accept as a religious or 
spiritual truth; or a command, which he is called upon to 
obey as a divine requirement, has the God-given right to 
decide for himself whether or not the proposition is true or 
whether or not the command truly comes from God. 

Such a person may seek help from any source which is 
available to him; but, after all is said and done, the final 
decision regarding the issue before him is his own respon- 
sibility. 

It is true that the person who seeks help from others may 
receive the wrong advice or teaching; and it is for this cause 
that one is under obligation to weigh the evidence which 
is presented to him and to test the truthfulness of the 
teaching which he hears. 

The responsible individual should search the scriptures, 
even if one receives the right kind of information from those 
who are seeking to instruct him. When Paul and Silas left 
Thessalonica and went to Beroea, they preached to the peo- 
ple in the latter city. But those who heard the preaching did 
not know whether or not the teaching was from the Lord. 

The response of the Beroeans was to receive the word 
“with all readiness of mind”; and then search the scriptures 
daily to determine whether or not what they had heard was 
indeed the word of Almighty God. (Read Acts 17:10-12.) 

Not only should one search the scriptures for the truth, 
he should also, if he is to be successful in that effort, learn 
to consider the scriptures in their proper setting. 

The apostle Paul wrote the following words to his son in 
the faith, Timothy: “Give diligence to present thyself approv- 
ed unto God, a workman that needeth not to be ashamed, 
handling aright the word of truth.” (2 Timothy 2:15.) 

No one has considered any scriptural subject fully if even 
one passage of scripture, which can throw light upon the 
issue, has not been brought into focus. 

All of this clearly implies that there are certain fundamen- 
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tal principles which should govern one in all his efforts to 
learn the truth. These principles may be referred to as 


Infallible Guidelines 


(1) A worthy aim which is properly motivated: 
“Wherefore also we make it our aim, whether at home or 
absent, to be well-pleasing unto him. For we must all be 
made manifest before the judgment-seat of Christ; that each 
one may receive the things done in the body, according to 
what he hath done, whether it be good or bad.” (2 Corin- 
thians 5:9, 10.) 

(2) God’s will can and must be obeyed: “Not every one 
that saith unto me, Lord, Lord, shall enter into the kingdom 
of heaven; but he that doeth the will of my Father who is 
in heaven. Many will say to me in that day, Lord, Lord, did 
we not prophesy by thy name, and by thy name cast out 
demons, and by thy name do many mighty works? And then 
will I profess unto them, I never knew you: depart from me, 
ye that work iniquity.’ (Matthew 7:21-23.) 

(3) Only God can make his will known: “For my thoughts 
are not your thoughts, neither are your ways my ways, saith 
Jehovah. For as the heavens are higher than the earth, so 
are my ways higher than your ways, and my thoughts than 
your thoughts.” (Isaiah 55:8, 9.) 

(4) Ignorance and unstedfastness can be fatal: “And ac- 
count that the longsuffering of our Lord is salvation; even 
as our beloved brother Paul also, according to the wisdom 
given to him, wrote unto you; as also in all his epistles, speak- 
ing in them of these things; wherein are some things hard 
to be understood, which the ignorant and unstedfast wrest, 
as they do also the other scriptures, unto their own destruc- 
tion.” (2 Peter 3:15, 16.) 

(5) Substitution for gospel truth is likewise self- 
destructive: “I marvel that ye are so quickly removing from 
him that called you in the grace of Christ unto a different 
gospel; which is not another gospel: only there are some that 
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trouble you, and would pervert the gospel of Christ. But 
though we, or an angel from heaven, should preach unto you 
any gospel other than that which we preached unto you, let 
him be anathema. As we have said before, so say I now 
again, If any man preacheth unto you any gospel other than 
that which ye received, let him be anathema.” (Galatians 
1:6-9.) 

(6) Going beyond the teaching of Christ eliminates God: 
‘Whosoever goeth onward and abideth not in the teaching 
of Christ, hath not God: he that abideth in the teaching, the 
same hath both the Father and the Son.” (2 John 9.) 

(7) Failure to love the truth is disastrous: “And then shall 
be revealed the lawless one, whom the Lord Jesus shall slay 
with the breath of his mouth, and bring to nought by the 
manifestation of his coming; even he, whose coming is ac- 
cording to the working of Satan with all power and signs 
and lying wonders, and with all deceit of unrighteousness 
for them that perish; because they received not the love of 
the truth, that they might be saved. And for this cause God 
sendeth them a working of error, that they should believe 
a lie: that they all might be judged who believed not the truth, 
but had pleasure in unrighteousness.” (2 Thessalonians 
2:8-12.) 

(8) A prayer for guidance: “Search me, O God, and know 
my heart: try me, and know my thoughts; and see if there 
be any wicked way in me, and lead me in the way 
everlasting.” (Psalm 139:23, 24.) 

It was George MacDonald who said: “I find the doing of 
the will of God leaves me no time for disputing his plans.’ 


The Folly of Easy Satisfaction 


The fact that responsible people have the God-given right 
of private judgment, regarding their religious faith and prac- 
tice, may lead the careless and unsuspecting into the temp- 
tation of being satisfied with less than that which is pleasing 
to God. The religion of Christ presents the highest ideals that 
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are known to the human race; and every one who would real- 
ly benefit by Christianity must constantly make the effort 
to reach and remain with those ideals. For one to do less 
is to be guilty of easy satisfaction. 

Some one has said that the expression, “That will do”, 
has done more harm than any other expression in the 
English language. It simply indicates an acceptance of a 
standard below the best that one is capable of doing. 

Any person who accepts such a conclusion, as that just 
mentioned, knows that he could do better. He simply decides 
in his own mind to let it pass. All the standards of life are 
affected by this kind of an attitude with the result that con- 
duct will never be what it should be. 

Any one who is willing to accept the kind of attitude, 
which is now being discussed, can and would easily see the 
folly of it, if he would only do a little investigating. 

The fact is, a failure to investigate can, and often does, 
lead one into many kinds of embarrassing and troublesome 
situations, as the following experience clearly illustrates: 

The story is told of an electric sweeper salesman who 
selected a home, which he was satisfied would be an ideal 
place for him to demonstrate his sweeper. 

After being admitted into the house and explaining the 
purpose of his call, the salesman nonchalantly scattered 
feathers all over the rug in the living room. Then casually 
walking over to the fireplace, he gathered up a handful of 
wood ashes and sprinkled them on the rug. 

His next move was to reach into his demonstration kit, 
take out a paper bag filled with sawdust, and scattered that 
on the rug. Finally, he went to the library table, took the back 
cover from a magazine, which he tore into small bits, and 
littered the rug with them. 

And so, having set up a perfect scene for a convincing 
demonstration, as he verily thought, the salesman smiled 
and said to the woman of the house, “Now, Madam, I’ll show 
you how this electric sweeper, which I hope will be yours 
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after this demonstration, will clean the rug within a few 
seconds.’ 

The housewife smiled back, and said softly: ““This house 
is not wired for electricity!” 

Blunders, similar to that of the sweeper salesman, are 
made every day by religious people, and with far greater 
consequences, simply because they fail to make proper in- 
vestigation before they act. 

There are few greater privileges than that of the right of 
deciding for one’s self whether or not a religious proposi- 
tion is to be believed; or whether or not a command is to 
be obeyed. But one must always remember that it is God 
who has the final word in such matters. 

Such privileges as are now being considered always carry 
with them tremendous responsibilities. And it is for this 
reason that a recognition of these facts will tend to make 
the individual involved stronger; for such experiences bring 
such a person face to face with God, who is the ultimate 
in strength and character building. 

Therefore, when a person really recognizes his relation- 
ship to Almighty God, he will come to realize that the “‘an- 
chor of hope” (Hebrews 6:19) will have a tendency to hold 
him stedfastly in the way, as he continues his journey toward 
the eternal home with God. 

And so, regardless of the manner and method of his travel, 
whether on the great highway, or over the mighty ocean 
deep, his hope, if it is really anchored in the Lord and his 
word, will never allow him to lose his way. Therefore, in the 
words of Alfred, Lord Tennyson: 


Sunset and evening star, 
And one clear call for me! 

Any may there be no moaning of the bar, 
When I put out to sea. 


But such a tide as moving seems asleep 
Too full for sound and foam, 
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When that which drew from out the boundless deep 
Turns again home. 


Twilight and evening bell, 
And after that the dark! 

And may there by no sadness of farewell, 
When I embark; 


For tho’ from out our bourne of Time and Place 
The floods may bear me far, 

I hope to see my Pilot face to face 
When I have crossed the bar. 


Freedom of Conscience 


The second topic in the series on essentials for successful 
living, which is being considered in this chapter, is the 
freedom of conscience. This also is a God-given right which 
every responsible person is entitled to, and which must be 
respected by others if spiritual progress in the right direc- 
tion is to be made. 

The term “conscience” is strictly a New Testament word. 
It does not occur at all in the Old Testament, except in some 
special versions as, for example, “The conscience of a man 
is the lamp of the Lord, searching the whole innermost be- 
ing.” (Proverbs 20:27.) It is well to note, however, that the 
idea, which is conveyed by the word conscience, is found 
in practically all parts of the Bible. 

The only occurrence of the term “conscience” in the 
Gospel Records is in John 8:9—King James Version. The 
word conscience is found twice in Acts (23:1; 24:16), and 
three times in I Peter (2:19, 3:16, 21). 

The apostle Paul uses the term conscience more than any 
other New Testament writer; and if one regards the Book 
of Hebrews as his writing (some do, while many others do 
not), he will see that this apostle employed the word cons- 
cience twenty-seven times.” Paul also used the word himself 
in both of its occurrences in Acts. 

If one, therefore, would like to have a personal illustra- 
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tion of the teaching of the New Testament regarding cons- 
cience, one can do no better than to go to the writings of 
the apostle Paul. | 

Furthermore, the average man today has no greater need 
than that of recognizing its place and purpose of conscience 
in one’s life and of cultivating a careful recognition of its 
demands at whatever cost that may require. 


More on the Meaning of Conscience 


Conscience is a part of the native equipment with which 
man is endowed. Someone has defined conscience as “the 
sense within us, by which approve, or disapprove, for hav- 
ing followed, or failed to follow, a moral standard known 
to us”. (Cf. Romans 2:12-15.) 

Conscience is not merely an intuition, by which one deter- 
mines right from wrong. And neither is it an independent 
and unregulated source of law. If that were true, we would 
have no need for the word of God, that is, the Bible. 

If one follows the moral standard known to him, he will 
have a good, that is, an approving conscience (Acts 23:1; 
1 Timonty 1:5, 19; Hebrews 13:18; 1 Peter 3:16, 21). He will, 
as a result of this, have a pure conscience (1 Timothy 3:9; 
2 Timothy 1:3), or a conscience void of offence (Acts 24:16). 

But if one does not follow the moral standard which is 
known to him he will have an evil conscience (Hebrews 
10:22), or a defiled conscience (Titus 1:15; 1 Corinthians 8:7). 
When one continues an evil course until he becomes insen- 
sible to his true condition, his conscience is branded, or 
seared, “as with a hot iron” (I Timothy 4:2). 

It should be remembered, however, that it is the “judg- 
ment”, and not the conscience, that determines what is right 
and wrong. The office of the conscience is not to judge, but 
to execute. 

The office of the conscience may be further described 
as a faithful monitor or, to use another figure, it is the 
“sheriff” which faithfully carries out the decisions of the 
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mind or judgment, “whether they be right or wrong; whether 
they be true or false; whether they be just or unjust”. In the 
words of H. C. Trumbull, “Conscience tells us that we ought 
to do right, but it does not tell us what right is—that we are 
taught by God’s word.” 

Austin Phelps says: “Conscience has nothing to do as 
lawgiver or judge, but as a witness against me if I do wrong, 
and which approves if I do right—Tb act against conscience 
is to act against reason and God’s law.’ 

“Conscience is not law—No—God has made and reason 
recognizes the law, and conscience is placed within us to 
prompt to the right, and warn against the wrong. 

“A disciplined conscience is a man’s best friend—It may 
not be his most amiable, but it is his most faithful monitor.” 


The Determining Factor 


It is the mind, the reason, or the judgment, which deter- 
mines what is right and wrong. But that, in turn, will de- 
pend upon the standard which is adopted. 

One adopts a standard as the results of one’s surround- 
ings and the influences which mold his thoughts (cf. Pro- 
verbs 23:7); or that which is properly embraced in the term 
education. 

That which has just been said explains why people can 
act differently regarding the same things and still have a 
good or approving conscience. For example, a man who has 
been taught that the Bible is God’s word can have an ap- 
proving conscience, only when he obeys that which he knows 
God commands him to do. The man, on the other hand, who 
does not accept this idea that the Bible is God’s word can 
even blaspheme the Holy Scriptures and still maintain a 
clear conscience. 

An incident in the life of Henry David Thoreau illustrates 
the principle just referred to, namely: It is said that this 
naturalist refused to pay a tax, which was levied against 
him, and was for that reason put in jail. 
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When Ralph Waldo Emerson, Thoreau’s warm, personal 
friend, heard about the latter’s predicament, he hurried to 
the jail; and, peering through the bars, he exclaimed, “Why, 
Henry, what are you doing in there?” The unrepentant and 
determined Thoreau replied, “Nay, Ralph, the question is, 
What are you doing out there?” 

One may be called upon to suffer indignities, or bodily 
harm and even death, because of his conscientious convic- 
tions; but that will have to be done, if one’s conscience con- 
tinues to be pure. 

The apostle Paul, quoting from Psalm 116:10, says: “But 
having the same spirit of faith, according to that which is 
written, I believed, and therefore did I speak; we also believe, 
and therefore also we speak.” (2 Corinthians 4:13.) 

It was in the light of the same kind of conviction, which 
characterized the Psalmist and the apostle Paul, that 
Thoreau wrote: 

“If a man does not keep pace with his companions, per- 
haps it is because he hears a different drummer. Let him 
step to the music which he hears, however measured or far 
away.” 

There is no possible way for a man to please God, who 
will not be true to his conscientious convictions. Paul teaches 
that one should be true to his own conscience, even though 
it be weak (cf. 1 Corinthians 8:10f.) If this is not done, moral 
personality will be destroyed. 

But a good conscience alone will not suffice. The apostle 
Paul always had an approving conscience, because he 
always acted conscientiously; but he was, nevertheless, 
prior to his conversion to Christ, a very great sinner, due 
to the fact that his reason and judgment erred. (See 1 
Timothy 1:12-16.) 

No man can act conscientiously, unless he enjoys freedom 
of conscience; and that is why this God-given right is so 
essential to successful living. But one should always be 
aware of the fact that no amount of conscientious service 
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will avail in the sight of God unless it is based upon right 
standards, or, which is the same thing, correct or sound 
teaching. (See John 16:1, 2; cf. Proverbs 23:7. Read also Mat- 
thew 7:21-23; 1 Corinthians 4:2-4; John 12:48-50.) 

All service which is acceptable to God must be properly 
motivated, which is to say, it must be done to please God 
(2 Corinthians 5:9, 10). But God is pleased only when his 
revealed will is done conscientiously. 

It is true that faithful servants of the Lord do not always 
enjoy freedom of conscience, insofar as some of their fellows 
are concerned. But that does not necessarily mean that such 
consecrated followers of Christ are devoid of such liberty. 
Consider, for example, the words of Frederick W. Faber, in 
his hymn, Faith of Our Fathers, second stanza: 


Our fathers, chained in prisons dark, 
Were still in heart and conscience free; 
How sweet would be their children’s fate, 
If they, like them, could die for thee! 


When a person has made certain that he has been pro- 
perly taught the word of the Lord and has faithfully obeyed 
that which the Lord requires of him, then he can enjoy one 
of the greatest freedoms made available to mankind— 
freedom of conscience. And he can then say, with Robert 
Browning: 


Grow old along with me! 
The best is yet to be, 
The last of life, for which the first was made: 


Our times are in his hand 

Who saith, “A whole I planned, 

Youth shows by half; trust God; see all, nor 
be afraid!” 


-—Rabbi Ben Ezra. 
The faithful child of God can also sing with Grace Glenn: 
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Savior, grant me rest and peace, 
Let my troubled dreamings cease; 
With the chiming mid-night bell, 
Teach my heart that “all in well”. 


I would trust my all with Thee, 
All my cares and sorrows flee, 
Till the breaking light shall tell 
Night is past, and “all is well”. 


I would seek Thy service, Lord, 
Leaning on thy promise-word; 
Let my hourly labors tell 

I am Thine, and “all is well”. 


The Practice of a Wise Tolerance 


This is the third ingredient in the series of essentials for 
successful livng. It should be carefully noted, however, at 
the very beginning of this section of our studies, that 
tolerance is not an easy-going indifference. If a child of God 
does not care what another person believes and does in 
religion, that is not being tolerant; it is plain indifference, 
an attitude which is never pleasing to the Lord. 

Therefore, no genuine Christian can afford to be indif- 
ferent regarding that which his fellow man believes and 
does. On the contrary, he should use every honorable means 
available to him, for the purpose of trying to see that the 
person in question has the opportunity of hearing, believ- 
ing, and accepting that which he, the child of God believes 
to be the truth, especially regarding questions which affect 
his personal salvation. 

To be open-minded does not mean that one is empty- 
minded. Neither does tolerance imply endorsement of that 
which one believes to be false. Genuine tolerance implies 
freedom from bias or bigotry with reference to the views 
of others and allows them freedom of thought in arriving 
at their own conclusions. , 

John Locke has pointed out that “true and saving religion 


76 


consists in the inward persuasion of the mind, without which 
nothing can be acceptable to God”. And he further notes 
that “only light and evidence can work a change in man’s 
opinions”. 

Thus, if one does not like the conclusions of another, the 
best way to correct that which he believes to be erroneous 
is to present indisputable evidence of the latter’s mistaken 
viewpoints. 

The course just suggested will almost certainly involve 
one in controversy. But no one who is interested in learning 
and teaching the truth should shrink from free, full, and 
fearless discussion, especially when the truth of the gospel 
is involved. 

It is man’s first obligation, of course, to try to save his own 
soul; but love for Christ and one’s fellow men will impel the 
faithful child of God to seek earnestly the salvation of others. 
And so, in the words of Henry Van Dyke, in The Story of 
the Other Wise Man: 


Who seeks for heaven alone to save his soul, 
May keep the path, but will not reach the goal; 
While he who walks in love may wander far, 
Yet God will bring him where the blessed are. 


The Other Side of the Picture 


It is sometimes difficult for people, who are not used to 
the idea, to understand the widespread practice of in- 
tolerance, especially with reference to people who claim to 
follow the Lord Jesus Christ. But even casual observers are 
fully aware of the spirit of the lack of forebearance, which 
has existed from time immemorial. 

The principle of intolerance was directly responsible for 
the imprisonment of John Bunyan. But it is a notable fact 
that Bunyan did not allow that mistreatment to keep him 
from writing the immortal allegory, The Pilgrim’s Progress. 
Intolerance, in the long run, always injures the perpetrator 
more than it does the victims. 
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Many of the early emigrants, who left England and other 
countries of Europe and settled in this country, did so in 
order to escape intolerant situations and gain religious 
freedom. 

The people who came from England and the continent did, 
indeed, find religious freedom in the new world. But it was 
most unfortunate that many of them later began the prac- 
tice of religious intolerance with reference to those who did 
not accept their beliefs and practices. (Cf. Roger Williams, 
who became “famous as apostle of religious toleration”) 

The same spirit of religious intolerance has plagued many 
honest seekers after truth throughout the entire history of 
this great country. 

There are many references to the spirit of intoleration in 
the Bible. The Book of Acts contains two outstanding ex- 
amples of both sides of the issue, which are now being 
discussed, that is, the spirit of intoleration and the spirit - 
of toleration. 

The high priest, and those associated with him, wanted 
to kill the apostles for disobeying their order not to preach 
in the name of Christ. Another member of the Sanhedrin, 
Gamaliel by name, advised a cautious attitude, and made 
an effort to determine whether or not God’s will was being 
done. (Read Acts 5:17-42.) 

The apostle Paul and his company, on another occasion, 
visited the city of Thessalonica, and for three sabbath days 
spoke to the congregation assembled in the Jewish 
synagogue in that city. Paul “reasoned with them from the 
scriptures, opening and alleging that it behooved the Christ 
to suffer, and to rise again from the dead; and that this Jesus, 
whom, said he, I proclaim unto you, is the Christ”. 

Some of the people who heard the apostle Paul were con- 
vinced and accepted the truth of the message which he pro- 
claimed. But the unbelieving Jews, employing wicked means, 
succeeded in forcing Paul and Silas to leave the city of 
Thessalonica. 
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Their next stop was at Beroea, where Paul again preach- 
ed the gospel. “Now these were more noble than those in 
Thessalonica, in that they received the word with all 
readiness of mind, examining the scriptures daily, whether 
these things were so.” (See Acts 17:1-12.) 

This same tolerant attitude, based on the word of God, 
is greatly needed today. Not that the Lord’s people should 
be indifferent to that which others believe and practice; but 
that they might have enough faith in God to believe that the 
truth of the gospel will eventually prevail. 


Voices Out of the Past 


“How is it possible to imagine that a religion breathing 
the spirit of mercy and benevolence, teaching the forgiveness 
of injuries, the exercise of charity, and the return of good 
for evil, can be so perverted as to breathe the spirit of 
slaughter and persecution, of discord and vengeance, for 
differences of opinion, is a most unaccountable and extraor- 
dinary phenomenon. 

“Still more extraordinary, that it should be the doctrine, 
not of base and wicked men merely seeking to cover up their 
own misdeeds, but of good men seeking the way of salva- 
tion with uprightness of heart and purpose. It affords a 
melancholy proof of the infirmity of human judgment and 
teaches a lesson of humility from which spiritual pride may 
learn meekness and spiritual zeal a moderating wisdom.” 
(Joseph Story, 1779-1849.) 

John Locke (1632-1704) and John Bunyan (1628-1688) were 
both nonconformists, insofar as the established Church of 
England was concerned. Both of these men saw, and per- 
sonally experienced, the evils of intoleration. 

The Church of England was not sympathetic toward dis- 
senters, with the result that both Bunyan and Locke often 
felt the wrath of the established church. 

John Bunyan was put in the Bedford jail for preaching the 
gospel without ecclesiastical authority and for failing to at- 
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tend the parish church. He was offered his freedom if he 
would cease to preach as he had been doing before his ar- 
rest. That, of course, was a temptation; but when he thought 
of God and his own salvation, his reply was clear and to 
the point: 

“Unless I am willing to make my conscience a continual 
slaughtershop and butchery, then, God Almighty being my 
witness, the moss shall grow over these eyebrows before I 
surrender my principles or violate my conscience!” 

John Locke expressed his views on religion in An Essay 
Concerning Toleration (1667). He also wrote four letters on 
Toleration, the fourth being unfinished at the time of his 
death. It was in one of his letters concerning toleration that 
Locke wrote: 

“It remains that I should say something concerning those 
assemblies which, being vulgarly called and perhaps hav- 
ing sometimes been conventicles and nurseries of factions 
and seditions, are thought to afford the strongest matter of 
objection against this doctrine of toleration. 

“But this has not happened by anything peculiar unto the 
genius of such assemblies, but by the unhappy cir- 
cumstances of an oppressed or ill-settled liberty. These ac- 
cusations would soon cease, if the law of toleration were 
once so settled, that all Churches were obligated to lay down 
toleration as the foundation of their own liberty, and teach 
that liberty of conscience is every man’s natural right, equal- 
ly belonging to dissenters as to themselves; and that noboby 
ought to be compelled in matters of religion, either by law 
or force. 

“The establishment of this one thing would take away all 
ground of complaint and tumults upon account of cons- 
cience; and these causes of discontents and animosities be- 
ing once removed, there would remain nothing in those 
assemblies that were not more peaceable and less apt to 
produce disturbance of state, than in any other meetings 
whatsoever.” 
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People on the great highway of life, whose aim it is to 
please the Lord, confidently expect to share in the eternal 
blessings, which are being prepared for them at the end of 
the way. But even these people realize that if it were not 
for the grace of God, they could not even hope for a home 
with God, when this life is over. John Newton realized this 
truth when he wrote his great hymn, Amazing Grace: 


Thro’ many dangers, toils, and snares 

I have already come; 

‘Tis grace hath brought me safe thus far, 
And grace will lead me home.: 


And as our journey continues, we can join Fanny J. Crosby 
in her great song: 


Some day the silver cord will break, 
And I no more as now shall sing; 
But O, the joy when I awake 

Within the palace of the King! 


Some day my earthly house will fall, 
I cannot tell how soon ‘twill be, 

But this I know—my All in All 

Has now a place in heav’n for me. 


Some day when fades the golden sun 
Beneath the rosy-tinted west, 

My blessed Lord shall say, ‘Well done!” 
And I shall enter into rest. 


Some day, till then Ill watch and wait, 
My lamp all trimmed and burning bright, 
That when my Saviour ope’s the gate, 
My soul to him may take its flight. 


And I shall see him face to face, 
And tell the story—saved by grace; 
And I shall see him face to face, 
And tell the story—saved by grace. 
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